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Social inequality and stratification have always been 
the subject of keen interest for social scientist in general 
and sociologist in particular. Human societies throughout the 
world and in all the ages have been organised into groups and 
these groups have been arranged in certain order of hierarchy. 
Sociologists are always eager in providing interpretation to the 
system of hierarchy and the placement of individuals in different 
groups in the hierarchy. Generally society's stratification system 
has been argued in terms of two broad approachefii. One is based on 
the Marxian interpretation to the nature of human relationships, 
popularly known as conflict approach or class approach to social 
stratification. Opposed to this approach, there are sociologists 
who prefer to analyse the social stratification system on 
functional line. 
Muslim society in principle negates the operation of any 
stratification in society, but in actual practice they are also 
stratified in terms of different groups and categories, present 
study "stratification Among Pathans of Farrukhabad Distt," is an 
attempt to imdeirstand the nature of social stratification and the 
notion of inequality. It is a case study of a Muslim society at 
micro level. 
Although certain other studies of this nature are also 
conducted by sociologists in India, but the importance of this 
study lies in the fact that community under study is of non-
Indian origin and has been a ruling community with its own 
socio-cultural characteristics. 
ii 
The monographs begins with introduction of the problem 
in first chapter. In this chapter attempt has been made to discuss 
the important concepts and emerging debates pertaining to strati-
fication and inequality Chapter - II is devoted to elaborate the 
methodology applied in the study of the present problem, while 
chapter-Ill devoted to bring out an elaborate description of the 
field of study in terms of its location and the size of the 
community. 
Chapter IVth and Vth actually form the body of the thesis 
because in these two chapters the important discussion pertaining 
to two important dimensions of social stratification system has 
been initiated, chapter ivth deals with the possibility of the 
presence of caste in the said community, while chapter Vth relates 
to the class model of social stratification. In chapter Vlth the 
community has been discussed in the modem context. Attempt has 
also been made to indicate the direction of social changes that 
have tal^ en place in the life of people of this community. Last 
chapter is about the conclusions and the inferences, it is also 
worth mentioning that the present study is conducted among the 
Pathans who reside in and around the town of Kaimganj, 
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CHAPTER-I 
I N T ^ R O D U C T I O N 
CONCEPT 
No society in the world is equal in each and every 
term. Societies are graded and stratified into different groups 
and strata according to their own framev/ork and system. Inequality 
is the 'substantive reality'/ a 'persistence and pervasive' 
feature of human society, where people are not "treated alike in 
possession of the prices of life such as food, canoes, money, 
education or human dignity" . There is famous proverb that all 
men may be bom equal, but some one bom more equal than others. 
It is, "because they are bom into families v/hose members think, 
speak and act differently from members of other families and 
some of these thoughts, words and deeds are considered to be 
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more promising, more important to the society" , 
With the development of sociology as a science of human 
relationship, the problem of grouping and division became the 
prime interest of sociologists. It v/as around 1940 that the term 
'stratification' was barrowed from earth sciences particularly 
Geology, in Geojogy the term stratification was used to refer 
to the internal structure of earth in terms of different strata 
arranged one after the others having their distinct Geo-Physical 
characteristics. "However, in coni^ rast to its earth science 
usage the Sociological usage of the concept of stratification 
2 
often includes, implicity or explicity, sonie evaluation of the 
higher and lower layeirs, which are Judged to be better or worse 
3 
according to a scale of values" , 
In the most basic sense, then, the stratification of 
society means its division into a series of levels or strata, 
ranking one above the other by virtue of the unequal distri-
bution of certain social assests such as material rewards, 
privileges, opportunity and power. Stratification of society 
tefers to the division of a population into strata, one on the 
top of the others, that some men are rich and some are poor, 
th^t some are privileged and others are not, that few are 
admired and most are not, and some are even despised, is a fact 
of social life evident to men throughout the history. There is, 
apparently never an equal distribution of the goods and oppor-
tunities in human society. 
Social stratification generally, signifies the factual 
differences as good or bad and better or worse. It further 
"refers to the fact that both individuals and groups of indi-
viduals are conceived of as constituting higher and lower 
4 
differentiated strata" . An analysis of the concept as evolved 
and developed by the different social thinkers and Sociologists 
reveals that it is regarded as "an arrangement of positions in 
a graded hierarchy of socially superior and inferior ranks" • 
Celia S. Heller finds it convenient to think of social 
stratification, "as a system of structured inequality in the 
things that count in a given society, that is, both tangible 
3 
and symbolic goods of that society". Moore interprets social 
stratification in a vvay different from others and thus holds a 
important position among social scientists. According to him 
the basic criterion of social stratification of the individuals 
or groups is their location in economic structure. The structural 
location of the individuals in the social system is based on the 
means of production. Thus, according to Marx, rpen in society are 
divided into two strata or classes. One stratum is the owners of 
the means of production and the other is workers, 
in Marxian framework, "social inequality did not exist 
in man's natural' state because of the common control of resources, 
allegedly characterized by the ownership of land by the total 
community with individual rights in tools, cultivation and the 
7 
distribution of products" , In this way those who own the land, 
they work on the requisite tools and possess rights over the 
distribution of products, AS a matter of f-^ ct some men in society 
owned land or tools or rights to dispose of products or labour-
power itself and thus social inequality comes into existence. It 
is true that different class situation differ dramatically, 
because a major conse 'uence of owning qiialitatively different 
property is a repetition of this unequal distribution. A favoured 
position in the economic structure automaticaliy follow other 
features of the society, Owen rightly observes "The bourgeoisie 
acquired political power, favourable laws and control over the 
arts and sciences, while the lot of the proletariate grew worse 
Q 
With the progress of capitalism" , 
il-
Bernard Barber treats the Marxian analysis of social 
stratification as a crude concept for three reasons. Firstly, 
"it does not provide an adequate account of actual structural 
differentiation in what has been variously lab led :he econornic, 
the productive and the occupational aspect of the society". 
Secondly, "it tends to minimize, and therefore has no systematic 
theoretical place for a variety of other social structural 
9 
factors" , Thirdly, it has not satisfactorily taken into account 
a variety of cultural factors that are important in the determi-
nation of human behaviour. These cultural factors include values, 
religious ideas, scientific ideas and legal norms. 
However Marx explains that "in a natural economic ratio-
nality of man with the result that he thought that all those in 
the same class situation would come to think alike, to have the 
same ideas and aspiration and would work towards the same kind of 
society. The economic relation of the bourgeaisie and proleta-
riate constituted exploitation, the consciousness of each class 
would involve conflicting goals for the society; and as exploi-
tation rested upon the ownership of qualitatively different 
property, this situation could be altered only through a major 
social upheaval". The conflicting interest of the two major 
classes gradually increase, when the exploitation reaches the 
highest level, when the relation of production expands and the 
proletariate does not get their share in the profit they become 
revolutionary and revolt against the existing conditions. Thus, 
social change takes place and new era begins. This is the reason 
that Marx said that "the history of all hitherto existing 
societies is the history of class struggle". 
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Weber on the other hand bases the model of social 
stratification on three important concepts class, status and 
power. He does not deny the importance of economic factor in the 
life of man but at the same time he does not accept it as the 
only factor. He believes that man does not act only for bread, 
AS Bernard Barber remarks, Weber, "introduced a systematic, 
explicit, and necessary differentiation into stratification 
theory, Weber improved stratification theory by making both statu: 
and party or power as class. With this trinitarian view, Weber 
was able to show that any one of these three factors could 
12 
independently affect the other two", Weber wants to convey 
the idea that the complexity of social life requires more than 
causal explanation for all consequences. According to Weber the 
life chances create stratification. By life chances we meant 
that the members of the particular class have the same probabi-
lity of securing the good things of life. It is also important 
to know that life chances are mutual determining i,e, one life 
chance can determine the other and vice versa. These chances 
aire associated with two characteristics. The first of these 
called •class status* or economic position, that according to 
him is the typical opportunities a person has in life. The 
second is 'social status', which may be regarded as the affective 
claims to positive or negative privileges with respect the social 
prestige, in so far as such a claim rest upon the excellence 
attributed to mode of living, education, birth or occupation. 
Weber believes that, social inequality need both material 
and moral support. Power, which a man sustains requires a legi-
timate basis in order to command it; there would be others who 
could be counted on to obey, Weber, by life style is meant a v/ay 
of life, choices and preferences which are distinctive of a 
particular social status. Life style may be viewed as a sub-
culture which distinguishes one stratum from another within the 
frame work of a commonly shared over-all culture, A particular 
style of life imbued the social honour. Those practising this 
style must claim the honour but there must be others to accept 
such a claim. If one claims honour he shouldnestablish his 
economic or political power in such a way that others not only 
obey him but obey him willingly, 
T, Veblen also bases the lengthy description of a 
particular group in the United States on social honour. He 
calls this group as the leisure class, The descriptive account 
of this particular class "may be found to be applicable to many 
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successful appropriators of social honour" , According to Veblen 
the leisure class depends upon two conditions: on first hand 
the war or some other predatory pursuit should be a habitual v/ay 
of life on the assumption that more esteem was showered on those 
who gathered in prizes adventitiously than on those who consis-
tently and uneventfully shaped what was available. Secondly, 
the techniques of supply food should be at a level consistence 
with the abstention of some part of the population from regular 
work. In some cases industrial activity become common when 
property is accumulated end is taken a symbol for predatory 
success, 
in context of stratification functionalist explanation 
is also important. They described it into different ways, Davis 
and Moore discuss it at length which becomes the source of esti-
mulation as well as controversy. The basis of the description 
of social stratification is that no society is classless, it is 
rather impossible to divide the people into similar rank, order 
and status. According to them stratification is the functional 
necessity of the society, Owen summerizes contention as such. The 
"necessary motivations are provided by unequal rewards, more 
for filling important positions, less for filling relatively 
unimportant ones; the former being defined as those which are 
unique or which have other positions dependent upon them (key 
positions), all seen in relation to societal survival. Such 
positions carry high rank and are highly rewarded particularly 
if the talents required for such positions are scarce by virtue 
of being rare or costly and lengthy to produce. Consequently, 
14 it is necessary to influence people to work for such positions" 
Maclver and Page gave three features of social 
stratification , 
1. A Hierarchy of status groups, 
2. The recognition of the superior-inferior positions and, 
3. Some degree of permanance of the structiure. 
All men are created equal - this is the refrain in the 
declarations of all ideologies, past and present. But the fact 
remains that inequalities are inherent in the nature of human 
beings. "Apart from the natural differences, human beings are 
8 
also differentiated according to socially approved criteria 
based on either natural differences like sex and age or social 
differences like kinship, occupation etc*" in addition to 
this, there is another type of social inequality which is 
sociologically more important. "These are horizontal divisions of 
society into various social strata, ea h stratum marked by soci-
ally recognized upper or lower status, more or less, on a 
permanent basis. The people who belong to each such stratum 
17 
constitute a social class". 
Social stratification is multi-dimensional. Among the 
various criteria of the evaluation that appear to be related to 
class status in modem society. There are certain important bases 
of social stratification which are as follows-
1. WEALTH, PROPERTY OR INCOME 
Wealth is important not only in itself but for what it 
enables its owners, to do. Wealth provides multiplicity of 
living choices, life chances and opportunity. In addition to 
wealth, property serves as an indicator of persons Position. 
It may be observed that different ways of earning wealth are 
subject to varying evaluations. Sometime inherited wealth 
confers a higher prestige than earned wealth. It is therefore, 
obvious, that wealth or income is not a simple criterion, but 
rather a complicated one. 
2. FAMILY OR KINSHIP 
In general c l a s s - s t a t u s i s a family phenomenon ra the r 
than an ind iv idua l . I t also comes t o be a heredi ta ry one. Again 
it is perpetuated by the rules of endogamy. 
3. OCCUPATION 
Evaluation of occupational statuses vary from society 
to society and from time to time in the same society. In Indian 
society, for example, white collor jobs are considered superior 
to blue collor occupations. The different occupational statuses 
offer a member of class a particular standard and ideologies 
prevailing in different cultures, 
4 , SDUCATION AND KMOVJ^ LEDGE 
In all societies knowledge and learning whether sacred 
or secular are the determinants of status and distinction 
between men is made on that basis. The reasons are as follows: 
i) it needs efforts, 
ii) it facilitates the performance of tasks, 
iii) it affects, the behaviour and the life style of 
individuals. 
All these criteria attribute a distinct life-style to 
the individual. It is also shared by the other members of 
that particular group. It, therefore, helps them to recognise 
one ccnother. In this way their style of life discloses a parti-
cular trait of a particular class of society. 
FORMS OF SOCIAL STRATIFICATION 
Social stratification may be classified into four 
categories-
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i) SLAVERY 
Slavery is an old institution. This system divided the 
society into two strata i.e., master and slave. Master is the 
owners and slave, the ovmed. The latter is in the subjugation 
of the former. It has four basic features namely: 
i) Slave belongs to his master to whom he is subjected in all 
respects. The master possesses him in the same manner as he 
possesses his household goods, like utensils and furniture. 
Slave is considered like a commodity which can be bought and sold, 
ii) Slave does not enjoy political rights. Thus his legal 
position is that he is not accepted, as a person (citizen), but 
as a man in the form of commodity, 
iii) Socially he is despised, Ke is not only treated as enferior 
but accepted as an inferior, 
iv) Compulsory labour or 'begar* is a must for a slave. Type of 
work, and timing of work are never the choices of a slave. He is 
meant to obey and act as directed by the master without any 
concern of the consequences or resvilts. The basis of slavery is 
economic. It prevailed in its extreme form in ancient Greece and 
Rome and United States of America in the 18th century and 
continued till late l9th century. 
The decline of slavery may be attributed to two factors. 
To begin with, there has been in all periods of history, a 
conflict between the conception of slave as an object or 
property and as a human being with inherent emotions, feelings 
11 
and potentials for grov/th of personality. The inefficiency of 
slave labour also accoimts for its steady decline and ultimate 
disappearance, 
ii) ESTATE 
This form of social stratification is based on two 
factors- One, the religious position of an individual and, second, 
the ownership of the landed property. Thus, clergy and the landed 
aristocracy forms the correx of this system. The people of a 
feudal society were divided into three groups - i) The clergy -
pray for all, (ii) estate, and (iii) common man. The feudal 
estates of medieval era had three important characteristics, m 
the first place the estate were legally defined. Each estate had 
a status in the sense of a complex of rights and duties privileges 
and obligations. Secondly, the estate represented the broad 
division of labour the mobility were ordained to depend all, the 
clergy to pray for all and the commons to provide food for all. 
Thirdly, the feudal estates were political groups. The classical 
feudalism consisted of only two estates, the clergy and the 
nobility. These tv/o groups possessed political power. So in this 
sense, the serfs did not constitute an estate. 
Birth into an estate largely determined one's general 
occupation field rather than one«s specific Job as in a caste 
system. It largely determined one's dress^speech and marriage 
choice, but clergy formulated ideas of ritual pollution through 
contact were missing. Hov/ever, there was no provision for an est-
ate to raise its social ran'k in relation to other estates. 
1 
iii) CASTS 
The third and the most prevalent form of social strati-
fication is the caste system. In one or the other forra caste 
has always existed in every civilised society of the v/orld. 
Traditionally, it consists of relatively closed status groups, 
each being a commensal unity, the members of which may eat 
together, and each possessing a distinct name. These units are 
locally called 'JATIS'. Each Jati or subcaste in endogamous and 
has a traditional occupation associated with it. The members of 
a Jati have a particular style of life and enjoy specific rights 
and privileges, or are subject to certain duties and 
disabilities. 
J.S. Hill admits that the "line of demarcation betv;eon 
different grades of v/ork, almost equivalent to an hereditary 
IR 
distinction of caste, was known in the 19th century England" ". 
We also find certain glimpses of hereditary based division of 
society in the writings of Plato, For instance in 'The Republic' 
(111,415) Plato addressing the Athenian Citizens remarks," y^u 
are brothers, yet God has fr--^ med you differently. Some of you 
hare the power of coni'nand, and in the composition of the^e ho 
has mingled gold, where for they have also the greatest honour; 
others he has made of silver, to be auxiliaries; others again 
who are to be husband men and craftsmen he has composed of brass 
and iron and the species will be generally preserved in the 
19 
children". These remarks argue the presence of caste not in 
a particular society, but in human society in general. 
1 
However, when the student of social stratification 
talks about caste, the major focus is on Indian society. Which 
has been historically known as a caste society. The division of 
society into the four classes - Brahman (Priest), Kshatriya 
(Warrior), Vaisya, (traders), and Sudra (serf) - was regarded 
as fundamental, primeval, and divinely ordained. 
Birth has been accepted as the sole criterion for the 
membership of different castes. The social distance between 
different castes was maintained and emphasised by ritual obser-
vances related to ideas concerning purity and pollution. These 
ideas may be attached to persons, material objects, or activi-
ties, and regulate relations between two or more persons. These 
concepts of purity and pollution provide one of the main criteria 
for determining the position of caste in the hierarchical order. 
This idea has been argued in terms of vamasrama - dharma which 
embrailed the notion that there is a dharma appropriate to 
each group and to each stage in the life of the individual. 
Basham, therefore, remarks that, "this thorough- going recog-
nition that men are not the same, and that there is a hierarchy 
of class, each v/ith its separate duties and distinctive ways of 
life, is one of the most striking features of ancient Indian 
i *. ..20 
society" 
A system of stratification divides a society into four 
vertical divisions forming a hierarchy of statuses which are 
further divided into horizontal divisions with varying degree 
of esteem and prestige. Social stratification based on caste 
1'^  
incorporates not only the placernent of social position. It is 
also an index of occupational hierarchy of the members. Castes 
are therefore, identifiable with specific occupations. The under-
line strength of Indian caste system which sustained for thousands 
of year is to be sought in the security and protection it assure 
to lowest of the low. There was, no doubt, some inequality and 
exploitation in a system and those who belonged to the upper 
strata did not hesitate to take advantage of their position and 
to enjoy privileges at the cast of those who were lower in the 
social hierarchy, it is really strange that inspite of such 
exploitation, there has been no caste war in wide scale as 
expected in such situations, perhaps this is due to the concept 
of Karma from which the members of a caste derived satisfaction 
and accepted the hierarchy. 
According to the doctrine of Karma the position of a 
person in the society is determined on the basis of his Karma 
performed in the previous life. So the present is a reflection 
of the past and it therefore becomes obligatory on the part of 
the member to perform his duties as per Dharma of the category 
he belongs to. By doing so only one can achieve the final aim 
of the life i,e. to get Moksha and be free from the cycle of 
birth and rebirth. 
The four vama hierarchy is further divided into twice 
bom (Dwij) and non twice bom (Adwij). The idea of twice bom 
incorporates the facts that certain categories of individuals 
i5 
are to be bom two times. One the natural or biological birth 
and the second the social and ritual birth. The first three 
categories of caste i.e.. Brahman, Kashatriya, Vaisya are enti-
tled for the second birth and wear the sacred thread (Janeoo) as 
a mark of their ritual purity. The fourth category i.e. Sudra 
does not intitled for wearing the sacred thread as they are not 
eligible for religious and ritualistic performances. 
Thus, the important features of caste stratification is 
the negation of social mobility from one status to another 
status and from one group to another group. Secondly, the basic 
contradiction from class stratification is in the sense that 
economic Position of an individual does not play appreciable 
role in the determination of his social position, Hov/ever, it 
does enable one to adopt a life style that tends to be pure. For 
example vegetarian food is considered traditionally a pure food 
while non-vegetarian food is considered to be impure. That is 
naturally a tendency among those who occupy a low place in the 
social hierarchy to stop non-vagetarian food and to take the 
pure that is vegetatian food. Prof. M.N. Srinivas has termed 
this tendency among the low caste people to upgrade themselves 
as Sanskritisation. Defining the concept of Sanskritisation 
Srinivas maintains:- "Sanskritisation is thf process by which 
a 'low* Hindu caste, or tribal or other group, changes its 
customs, ritual, ideology and v/ay of life in the direction of 
a high, and frequently, twice-born caste. Generally such changes 
are followed by a claim to a higher position in the caste 
hierarchy than that traditionally conceded to the clairaant 
IP 
caste by the local community. The claim is usually made over a 
period of time, in fact, a generation or tv'/o, before the 
21 
'arrival' is conceded, 
iv) CLASS 
Class is the most prevalent form of social stratification 
in the modem society. The term 'class' although used in several 
meanings and applied to any social stratification system which 
is neither of the caste nor of estate variety, but it is widely 
used in its economic sense to refer to those who have similar 
Income from similar sources, coexercise, similar control over 
their work situation and have the similar chances for occupati-
onal mobility and standards of life, AS an economically based 
category, class does not envolve Judgement of 'better' and 
'worst'. Class boundaries are not defined in law or religious 
doctrine and marriage across class lines though informally 
discouraged, is not banned. In theory each person in a class -
stratified society is eligible to improve his class position in 
his own life time through his own efforts. Thus the fundamental 
determinants of a person's status in a class society is not the 
birth but the achievement for which he had made efforts, "Birth 
into a class usually means that a persons v/ill have particular 
social Influences playing upon him which v/ill facilitate or 
inhibit any improvement in social rank which theortically could 
22 
result from his own efforts". 
Stratification system in modem industrial societies has 
been discussed and argued in terms of different classes, arranged 
1 
vertically and enjoying different amount of esteem and prestige 
in the society. The names of Karl Marx and MaxWeber have been so 
closely associated with the notion and explanation of class 
that no explanation of social stratification could be complete 
without making reference to these two social scientists, 
Marxist notion of class begins from primacy of produc-
tion. Marx maintains that man must eat to survive and for that 
he must produce. Production is therefore, according to Marx, 
the first historical activity. The function of social organi-
sation in the stratification is to provide basic needs to 
human being. Hence, the production system is the nucleous around 
which other elements of society are organised, it is thus the 
mode of production that shape the relations of production. 
Marx finds it a historical reality that entire human history 
has witnessed the division of society into two antogonistic 
classes, whose interest are opposed to each other. In 'Capital', 
Marx outlined these two classes as the historical realitiesrof 
different ages. 
Weber's conception of social class is essentially 
economic, yet he recognised the increasing interplay of economic 
and social factors in the determination of the classes. Weber 
derives the notion from the idea of 'social order' where in he 
identifies the concept of pov;er. By pov/er he means, "the chance 
of a man or of a number of men to realize their own v;ill in a 
communal action even against the resistence of others, who are 
23 
participating in the action" . Power in other words enables 
18 
its owner to realize his ends more readily and easily than 
who possess no power or less power. VJeber makes a distinction 
between economic condition of power and power as such, one may 
like to have power not merely to become rich but to achieve social 
'honour'. By virtue of social 'honour' one may acquire political 
or economic power. This social power, whatever may be it source, 
is important in the determination of the social order, 
Weber distinguishes three types of order - social, eco-
nomic and legal (Power). The social order and the economic order 
are more or less eaually related to the legal order. However, th^ ^ 
Social and economic orders are not identical. In Weber's analysis 
all people with similar economic interest and with similar 
economic power belong to the same class, Weber does not accept 
the Marxian concept of two classes: one those who owns the 
means of production and the second who do not. Instead, he 
analyses in economic term the means by which economic end could 
be gained. For example ownership of the means of production can 
result in monopoly or control over the sale of economic goods as 
well as their manufacture. This kind of ov-znership becomes a kind 
of economic power. Thus, economic pov/er is essentially a matter 
of market situation. 
The second sphere of power is social. Weber used the term 
"status" to indicate the different strata in this sphere. All 
persons who enjoy similar honour or prestige and follow similar 
life style generally belong to the same status group, in addition 
to, life style, consumption pattern, level of education, kinship 
and occupation are also used as bas^s for evaluating the status 
of persons in the society. 
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The third dimension of power is the political power. 
Although weber developed this aspect of stratified power least/ 
and treated it mainly 5s a residual category, yet it is a fact 
that there is a clear tendency among individuals to convert 
their power from one sphere into commensurate power in other 
sphere. 
Thus the ownership of property is the basic category 
of all class situation. Every society therefore, can be broadly 
divided into two major classes - owners of property and non owners 
of property. These men who niether own property, nor have any 
chance of using goods or services for themselves i.e. slaves, 
donot constitute a 'class'. Weber calls them a 'status group'. 
SOCIAL STRATIFICATION IN ISLAM 
Islam is an egalitarian religion, which treats every 
man equalCstatus and privileges. No religious disabilities and 
privileges are attached to any man. Hierarchy of any kind if 
exists in islan it is based on piety and austerity of man. God 
proclaims: 
"0 mankind » we created 
You from a single (Pair) 
Of a male and a female. 
And made you into 
Nations and tribes, that 
ye may knov; each other 
(Not that ye may despise 
(each other). Verily 
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The most honoured of you 
In the sight of God 
IS (he who is) the most 
Righteous of you. 
And God has full knowledge 
And is well acquainted 
(With all things)". 24 
It is clear from the above words that the noblest 
among the men, in the sight of God, is the most God fearing man. 
Birth ethnic superiority colour,race and region are not at all 
the basis of superiority and inferiority among men, Man is the 
most superior creature of God, as he is the vice regent ojr God 
on this earth. In conceptual framework of islam, piety, dedica-
tion and commitment to basic tenents of Islam are the bases of 
stratific^-tion and superiority and inferiority. At the several 
occasions, it is revealed in the Holy 'Quran' that universal 
brotherhood, irrespective of colour and creed, is the basis of 
islamic society on which the concept of Umma was developed, 
Partap C. Aggrawal observes: "There are a number of other exho-
rtations in the Quran which also emphasize the brotherhood of 
the Muslims. Therefore, it is quite clear that islam upholds the 
egalitarian principle and instructs the Believers that in eval-
uating an individual they should not accord much importance to 
such factors as race, nationality, or ancestry. What matters is 
the degree to which a Muslim practises the teachings of the Quran, 
The Prophet Mohammad also repeatedly reminded his followers that 
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they should not idolize him. He emphasized that just because he 
Was chosen by God to convey his message to mankind, this did not 
alter the fact that he and his descendants were ordinary human 
w . ..25 
beings" 
/ This position is maintained till the four Caliphas. A 
number of instances are found during the rule of these Caliphas, 
where equality in almost every aspect of life was maintained in 
one or the other way. 
But in the course of time the egalitarian principle of 
islam could not be maintained. It was shaken down when the 
Institution of khilafat was transformed into Mumlikat. Apart from 
this, when islam crossed the boundries of Arabs and spread to 
other countries and exposed to other cultures, it gradually 
adopted the traits of other cultures in its own fold, in this 
way stratification took place in Muslim society. 
At present we find stratification in Muslim society on 
the basis of the factors other than piety and austerity. First, 
there was a clear distinction between Ashraf and Ajlaf. This 
distinction was an outcome of feudal society which was found in 
medieval India. In fact those who possessed property were labeled 
Ashraf and those who have nothing were called Ajlaf (Arzal). 
However, this distinction was prominent for a long time and 
affected the social life of the Muslims in India. Further, the 
Ashrafs were also divided into four hierarchical groups. Sayyed, 
Sheikh, Mughal and Pathan. Similarly the Ajlafs (Arzal) were also 
divided into numerous hierarchical groups. According to their 
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profession and occupation the lov/est among them were sweepers. 
The division among Ashraf were maintained in one or the other 
way till the dependence of India. In the post independence era 
of our society where a large number of l^slims were migrated to 
Pakistan and rest of them had to face economic crises, the dis-
tinction among four groups of Ashraf became loose. The important 
reason was that the females outnumbered the male population. 
Consequently the selection of suitable match for young and 
educated girls became a problem. Gradually the parents of young 
women try to select the match for their daughters on the basis of 
economic status rather than so called caste status. 
"Review of Literature" 
The social structure of Hindy communities in India is 
organized in a highly stratified*frame work, Muslims also maint-
ain caste-like divisions in ordinary life, but these divisions 
are not important at religious observances. Although egalitarian 
nature of islam does not speak about caste-like inequality among 
muslims yet among Indian muslims we find caste like system 
which formulate their social structure. Caste has been defined 
variously by taking a series of cultural and structural charac-
26 teristics . Srinivas considers caste as the structural basis 
of Hindu society. This system broadly divided Hindu society into 
four major castes - Brahmin/ Kshattriya, Vaishya and Shudra- while 
each of these was further subdivided into a number of subcastes. 
27 Huttan says that there are some 3000, castes in India and it 
would need an encyclopedia to deal with them all. Every individual 
^•i 
was b o m in a caste, with a definite naxne, occupation, status 
and social functions, and he was to obey the caste restrictions, 
Ghurye observes: "Hence castes are 9mall and complete social 
worlds in themselves marked off definitely from one another, though 
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subsisting within the larger society" . He has outlined the 
minimum set of primery characteristics which may be stated as 
follows-
(1) A caste is endogamous, 
(2) It involves occupation specialization, 
(3) Castes are hierarchically ordered, 
(4) It has an ideological and religious basis involving 
restriction on social intercourse and comrnensality, 
AS the caste organization depended upon distinction 
between men, so the main task of present study is to examine the 
extent to which these characteristics of caste system are found 
in Muslim soci'-ty. 
Caste among Muslims is based not on purely structural 
criteria but rath-.-r on the degree to which their social strati-
fication displays principles and features ch-iracteristically 
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associated with caste among the Hindus . The process of moderni-
zation and islamization have yet to prove their relative strength. 
Mines studies the social stratification among Muslims in the to^ ?^n 
of Pallavaram in Northern Tamil Nadu State, and finds it not 
patterned on the Hindu system. He observes that the different 
Muslim subdivisions described by him are not hierarchically ranked 
castes. He contends that the different Muslim subdivisions 
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described by him are not ranked hierarchically and are regarded 
as approximately of equal status, though there is ranking of • 
30 individuals in terms of age, wealth and religiousness etc. 
We know that endogamy is the main characteristics of the 
Hindu social structure. Each caste group has a number of sub 
caste groups and every one of them forbids the member to marry 
outside of it. Endogamy is strictly follov/ed by the caste group, 
Inspite of the egalitarian nature of islam endogamous groups 
are found among the Muslims, though occasionally marriage 
between two or more social divisions are allowed, particularly 
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at higher levels, Ahmad finds that endogamy and status mobility 
are the common features of Siddiqui Sheikhs of Allahabad, 
A.R. Momin draws the similar conclusion that Koknis and Momins 
are endogamous groups, Bhattacharya's study of Khirati village 
of West Bengal further supplements the findings of Ahmad and 
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Momin. Similarly Siddiqui also finds endogamy among the 
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potential kins, Aggrawal in his study of Meos finds seven 
gotras. The marriage within their own gotra are avoided 
34 D'Sousa status groups that maintain endogamy. 
To maintain endogamous nature of the groups, Muslims do 
have Biradar^ '- Panchayats like Hindus, Ansari points out that 
the caste organizations are of tv;o types 1-directly controlling 
body which maintains it through general public opinion. The main 
function of Biraderi is to provide a restricted circle to choose 
a wife and 2-Biradary is to maintain purity of ancestry through 
endogamous marriages, it is because that of Biradary, Sayyed 
would prefer to marry to a Sayyed, a Sheikh to a sheikh and a 
Pathan to a Pathan and so on. Rajput Muslims do not marry within 
close relations , Siddiqui has found the caste council among 
the Muslim of Calcutta. He observed that the caste council does 
not function among the descendent Muslims, however they maintain 
it among themselves by their collective sentiments and status 
consciousness, Masselos observes caste Panchayat among Khoja 
Muslims of Bombay which is called "Jammat". He further finds that 
marriage is not allowed without the approval of Jamat. However 
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Jammat never permits inter-caste marriage . 
Among Indian Muslims, like Hindus, Ghurye has clarified, 
that caste and occupation are interrelated. Caste allows limited 
occupational freedom to i-t;s members. This element is more dominant 
among the converted Muslims. Ansari feels that in U.P. the largest 
population of Hindu castes were converted into islam. They are 
now considered as clean occupational castes, Darzi, Dhobi, Kumhar, 
Luhar, Nai, Teli and Sunar are main among them and they perform 
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social and cerlmonial services to other castes , Bhatty in 
her study of Kasouli village in U.P. and Aggrawal in his study of 
Meos in Rajasthan village find that the Muslims observe Jajmani 
system. 
With the changing pattern of occupations we observe the 
emergence of status groups. In this context Muslim castes can be 
identified with class as certain class-like characteristics are 
most apparent among Muslims. The ritualistic dimension of caste 
is weak among the Muslims. The several non ritualistic conside-
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rations as mentioned by Ahmad, Siddiqui, D'Souza and Bhattacharya 
are important. They find the existence of social distances in the 
ritualistic aspects in varying degrees. Muslims attend the 
Mosque together and they participate in rituals together, islamic 
brotherhood does not allow them to maintain distances during 
the observance of rituals, 
Muslim social system is the strange intermingling of 
islamic values, Hindu Social stratification and class-like 
40 features which more complex, D'Souza follows four principal 
criteria of social ranking (1) Hypergamy (2) special articles 
and distinction ,as mentioned by Muslims (3) The amount payable 
to wife at the time of divorce and (4) Segregation and restriction 
on social distinction. Ahftiad talks of descent but Mines strictly 
holds that Muslim caste system can not be compared with Hindu 
caste system, Siddiqui suggests that ranking is based on the 
nature, occupation, comparative numerical strength of groups, and 
41 descent. Leela Dube has gone to the extent of saying that Muslim 
social structure can be compared with Hindu social structure. 
Here one many argue that Muslims are ranked but the basis of 
ranking is controversial due to the presence of islamic values 
in one or the other pretext. 
Some of the studies, mentioned above, have no doubt make 
important contributions to the understanding of Indian Muslim 
Society, All of such studies have corae to precise conclusion 
that some caste-like features exist among Muslims in India 
particularly among the north Indian Muslims, 
The factors responsible for such caste prone stra-
tification have generally been associated to two important 
processes-
(i) When Muslim Saints and Sufies came and settled in the 
eastern and western coasts of South India, they preached their 
ideology based on universal brotherhood, piety and austerity 
which influenced the people, hs a matter of fact certain refar-
matery movement in Hindu society took place. Certain Hindu 
scholars preached equality and gave limited concessions to 
Shudras, 
(ii) The conversion of local population to islam took place to 
a great extent. The group, which was converted, adonted on one 
hand the islamic values 'and on the other retained their own traits 
in limited number. 
Thus the Muslim society in India developed mixed traits 
of islamic and Hindu society, "The conversion of converts from 
the Hindu to the islamic way of life took centuries, and it was 
during this process that Hindus and Muslims influenced each 
other, A study of Muslim customs, specially those relating to 
marriage and child birth, would probably show that Hindu customs 
and ideas had a far greater held on the Muslims that islamic 
42 doctrine and practice" , 
The present study concentrates on a population which has 
non Indian origin. They had migrated from Afghanistan, The 
Pathans as an ethnic group have their own language, culture and 
history. Even today they have been able to retain some of their 
2^ U
specific cultural and linguistic traits, which they feel pride to 
manifest on certain occasions and ceremonies. Thus, the popula-
tions xinder study, is different from the population studied by 
Sociologists mentioned above. On account of these specialities 
it is interesting to study such a group from sociological point 
of view to understand their system of social stratification. 
IMPORTANCE OF THE STUDY 
Any study of social stratification enables us to under-
stand the structural pattern of a society. It reveals how and 
on what principles different groups are organised into a whole. 
It also sheds light on the nature of social interactions among 
the men±)ers of different groups. Studies on stratification may 
also be helpful in understanding and analysing the nature of 
socio-cultural changes that a society has gone through. It also 
reveals the principal and the fundamental bases that serve as 
pivotal factors in the organisation of a society. Besides these 
theortical implications of the studies on social stratification, 
there may also be certain particular pragmatic diniensions of such 
studies. Social planners may be benefited, policy executers may 
be guided and reformers may be prompted by such studies. 
The present study on social stratification is important 
as very fev; studies among Indian Muslims have been conducted. 
Among Indian Sociologists who have devoted their energies to the 
study of social stratification among Muslims in India, the names 
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of imtiaz Ahmad, Ghous Ansari, Victor S.D'Souza, M.N.Srinivas, 
R.K, Bhattacharya and Zarina Bhatty are prominent, ivnonq the 
Western sociologists the names of Levy, Daily and Dumont may be 
quoted, they conducted their studies on stratification systems 
in different regions and comrmmities of India. Like any other 
study on social stratification, the present study may be helpful 
for the understanding of Indian Muslim society in general and 
Pathan community in particular. Since this study relates to a 
particular Muslim community, it may also be helpful in under-
standing Social development and change. This study of a Muslim 
community with non Indian origin, may be important from the 
historical point of view. It may also be helpful in under-
standing the problem of continuity and change in a group which 
has been exposed to varieties of historical, social cultural, 
economic and political influences for quite a long period ot tim.e, 
Another important aspect of the present study is its 
possible helpfulness in understanding of the problem of social 
integration in vital context of Indian society. Indian Muslim^ j 
being major minority of India have the inherent socio-cultural 
and economic problems which play an important role in national 
integration. 
The present work may also high-light the special problems 
faced by the specific Muslim community understudy. Last but not 
least is the academic aspect of the present study. Present work 
may be a humble addition to existing volume of literature on 
social stratification. 
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M E T H O D O L O G Y 
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Focus of the Study 
Contrary to Hindu society, stratification in Muslim 
society is different . It is not well demarcated because its 
validity is controvercial and disputed. However, such kind of 
social inequality exist in Muslim society. A scientific inquiry 
in this context, is necessary to find out the nature and "kind of 
such inequality that persists in and practised by the Muslim 
society. 
Human society in general can be classified into two 
categories based on the nature of social inequality, 
(1) One kind of society is that where social system itself is 
based on social inequality. In such system social inequalities 
are its inherent qualities. The system itself places individuals 
or group of individuals into different segments allocates diff-
erent functions to them and attaches certain kinds of prestige 
to each segment according to the fundamental values of the system 
that generates inequalities. Such system design its social 
structure and social institutions on the basis of inequalities. 
Thus inequality is considered as the functional need of the system. 
Hindu society is an example of such system. 
(2) The other kind of society is that where social system 
basically stands for equality, in such system individuals or 
group of individuals get equal opportunities to achieve the 
desired position due to their own efforts and enjoy of different 
kind of prestige. Such system design and shape their social 
structure and institutions to promote equality, but in the actual 
operation, the system manifests inequality and at social level 
ran>: the positions or the individuals, such social system 
originates in equality but culminates inequality. Muslim society 
represents this system. 
Andre Beteille calls these two types of social system 
as harmonic; social system and disharrnonic social system. The 
harmonic social system for him is one in which there is consi-
stency between the existential order and the normative order and 
disharrnonic system is one in which those two are in conflict. 
It means that in the former inequality does not only exist in 
fact but is also considered right and legitimate and in the lator 
inequalities are no longer legitimate although they continue to 
exist in fact, Beteille in this context, quoted, Lewis Dumont, 
"The difference betv/een a harmonic system can be best illustra-
ted by controlling the caste system in traditional India v;ith the 
colour caste system in the United States" . 
He further adds, "in traditional India the barriers 
between castes existed in a moral environment which was domina-
ted by hierarchical values. In the United states the barriers 
between Negroes and Whites exist in a moral environment which 
is committed to equality. The relations between Negroes and 
2 
whites are also relations of tension and conflict" . 
Any study ';)f social stratification pertaining to the se-
cond type of s-cial system becomes complex. The situation 
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becomes additionally complex, with regard to the Muslim 
society of India. It is due to the reason that the traditional 
culture of India and Muslim culture are amulgamated . This the 
fusion has developed the mixed traits of both the cultures, 
in the present study attempt has been made to analyse 
and understand the nature of social stratification in a Muslim 
community. There is no two opinions that there is a dearth of 
data on social stratification among Muslims in India. This study 
attempts to {)iW out the intra-group relation of the community. 
in this study an attempt is made to investigate the 
nature of social inequality and social stratification among the 
Pathans of Distt. Farrukhabad. Historians have produced quite 
voluminous literature on the history and the political activities 
of these Pathans. But the sociological aspects of the community 
are yet to be investigated. The present study tries to under-
stand the Social patterns of Pathans^ their tradition and 
continuity through an appropriate technique of observation. The 
life and the practices of the people of this community have been 
e 
prid , With the help of a properly designed schedule, some quite 
interesting informations about the nature of social intercourse 
between the five major segments of the community have been 
obtained. 
OBJECTIVES OF THE STUDY 
The present study aims at achieving the follov/ing 
objectives: 
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1. To find out the nature of stratification that exists 
among the Pathans of Farrukhabad District. 
2. To analyse the characteristics and forms of social strati-
fication found in that community. 
3. To compare the nature of social stratification, in that 
community to that of Hindu Society. 
4. To find out if economic i^osition plays any role in the 
determination '-if the nature of soci<''] stratification among 
the Pathans. 
5. To study the trends and the directions of social mobility in 
the Muslim community under consideration. 
DATA - COLLECTICM 
The aim of any science, social or natural, is to ]~jrovido 
logical and fundamental tcchnirfues by which a body of roll--'bio 
knowledge can be obtained in order to predict and finally to cont-
rol a nhenor:ienon in its com"~)lex inter r-'^lationships. These aim-
can bo met successfully by following a series of verifiable sti-ps, 
known as scientific procedure or scientific method. These steps 
are briefly stated, as follows: 
Formulation of a working hypothesis, observation, 
collection and recording of data, classification of these data 
and finally scientific generalisations and formulation of concept: 
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Any inequality, if it aims at producing a scientific 
knowledge, will have to follow the scientific procedure. An 
adherence to the general phases of the scientific procedure has 
been made in the present study. Besides different types of other 
methods are also used in social research which have their own 
applicability, advantages and limitations. The researcher has, 
therefore, to decide as to what particular method he is going 
to use. Much of the success of a research depends upon the proper 
selection of methods, techniques and tools appropriate to the 
nature of enquiry. In the present study the following methods 
were found to be appropriate and thus used: 
POPULATION UNDER STUDY 
The universe of the present study is a group of villages 
and a few mohallas of proper town. The unit of study in the present 
enquiry is a household, and also the total number of community 
population. 
1, OBSERVATION METHOD 
Observation is the first and foremost basis of all 
empirical studies. Science begins from observation and must 
ultimately return to observation for verification. It is a systemic 
and deliberate study of spontaneous occurances through eyes, 
P.V. Young regards observation "systematic viewing, coupled with 
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consideration of seen phenomenon" , All the phenomena are open 
to observation. In Concise oxford Dictionary observation has been 
defined as, 'Accurate V7atching, noting of phenomena as they 
S;-) 
occur in nature with regard to cause and effect and mutual 
relationship'. So observation is not merely seeinq or ha':ha2ard 
watching occurances. it is adeliberate and systematic viewing of 
a particular phenomenon, Bickman Leonard says that "Obaervation 
is not any one of the most pervasive activities of daily life, 
it is a primary tool of scientific inquiry. Observation becomes 
a scientific fechniaue when it, (1) serves a formulated research 
purpose (2) is planned systematically, (3) is recorded systema-
tically and related to more general propositions rathor than 
being presented as reflecting a set of interesting curiosities 
and (4) is subjected to checks and controls on validity and 
4 
reliability" . 
Various techniques of observation have been developed to 
study different problems. When the researcher observes a pheno-
menon freely without using any aid or control, it is called 
uncontrolled observation and V7hen he uses some aid or controlling 
device, it is termed controlled observation. Again it may b(^  of 
two types. First when the researcher observes the phenomenon 
from ovit side v/ithout bocoming a part to it and second, when the 
observer as a social l^ eing attempts to observe the social 
situation from within by participating in the phenomenon. The 
former is known as non participant observation and the latter as 
participant observation. All these techniques of observation 
have their own limitations. In the present study the observation 
techniques have been var^ - widely used. The investigator has 
lived with the people for a good amount of time. During this 
period almost all the events of individu-'l life-cycle have 
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been observed. Besides these events of individuals life such 
as birth, marriage, death, other events like fairs, festivals 
and rituals, housing senitations, dress and decorations were 
carefully observed. Mode of living of the people, pattern of 
behaviour in different groups and situations and the division of 
labour were carefully observed. Some of these situations were 
observed from outside as a non participant observer such as the 
conditions of health and hygiene, dress pattern, decorations, 
material culture etc. Most of the observations were made freely 
without using any aid and device to control the situation, 
IhT?ERVIEW 
A social scientist has an advantage over a natural scien-
tist in the sense that the former can personally talk to his 
subjects while the latter despite all his instrument can not 
interview his subjects. Interview is therefore, the most important 
and widely used method of enquiry in social surveys and research. 
P.V. Young regards interview as "a systematic method by which a 
person enters more or less imaginatively into the life of a 
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stranger." A successful interview enables the researcher to go 
behind the outword behaviour ascertaining his external observa-
tion to study motivation, emotional responses and social process 
as there are reflected in the social situations. F.N. Karlinger 
remarks: "interview is face to face inter personal situation 
in which one person, the interviewer asks a person being inter-
viewed the respondant questions designed to obtain answers 
pertinent to research problem" . in the present study the 
il 
method of interview has also been used. This has been done 
through forroal and informal talks with the people in individual 
and group situations, it has been used in two ways, 
NON STRACTURED irH'ERVIEW 
Such interviews were indirect and uncontrolled. The 
respondents were approached very informally and the whole 
interview was in the form of free and frank conversation specially 
on the aspects which were difficult to be covered, in a free 
and frank atmosphere, the flux of conversation encouraged the 
respondents to narrate their concrete experiences. This enable 
the researcher to get information on private, confidential and 
secrelty guarded aspects of life such as crime, prostitution 
and other vices. 
INTERVIEW GUIDE 
To conduct the interview effectively an interview 
guide was prepared as suqgestive reference, it proved halpful 
to collect relevant information. It helped in: 
i) Focusing attention on salient points of the study, 
ii) Securing comparable data from different interviews, 
iii) accumulating specific concrete details as a bssis for 
quantitative studies of life histories. 
To make the best use of interview guide its various 
details were reclassified and adjusted, it is worth mentioning 
that 
/there was no fix order in which the various questions were asked. 
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The points were included in the guide in such a way that 
they not only explained the situation but also prompted the 
interviewee to express his reaction about it. Generally the 
interviewees expressed their readiness to tell every thing. 
They were given full apportunity to talk to a great length on 
different aspects of their family. Little effort was made to 
control the amount and type of detail they chose to dwell on, 
until the interviewer felt that he understood the relationships, 
sequences, and types of experiences they chose to indicate, 
TAKING NOTE 
The interviewer took notes while interviewing. He had 
netted down all the catch words and relevant matter before he 
started the next interview and the wrote entire description at 
his leisure coherence, 
CASE STUDY METHOD 
"Case study" P.V. Young writes, " is a method of exploring 
and analysing the life of a social unit be that unit a person, a 
family, an institution, culture group or even an entire ccxnmunity. 
Its aim is to determine the factors that account for the complex 
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behaviour patterns of the unit to its surrounding million ", The 
case study is one of the most important methods used in social 
research. Quantitative methods, inspite of their utility to 
attain objectivity, have failed to provide a deeper understanding 
and insight into the working of a social situation as an integ-
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rated whole. Case study as Goode & Hatt deS'cribe, "as a kind of 
intutive approach derived from such participant observation and 
using all sorts of personal dociiments without adequate sampling 
designs or checks on bias and distortions resulting from personal 
view of social reality". The present study is a case study of 
a locality in context of social stratification and social change, 
PRIMiARY SOURCE OF DATA 
Most of the data on which the present study is based 
have been collected through primary sources by the researcher 
himself. The methods, techniques and tools ernployeed for the 
collection of such data have already been described. Besides 
interviewing the people of the locality, persons connected with 
the village but not living in it, have also been interviewed with 
the view to collect relevant information pertaining to the local 
life and the changes brought about in the past few years. Among 
Such persons, are the village lekhpal, V.L.W., teachers of 
village schools and health workers. The experiences and attitudes 
of these people v/ere keenly observed. They gave valuable infor-
mation for the study. 
SECONDARY SOURCE OF DATA 
Secondary sources of data were also explored in the 
collection of relevant information for the present study. They 
are as follows: 
(i) Census 9 
Though the demographic data v/ere collected through the 
primary sources yet the data contained in the census report of 
1981 pertaining to the locality were taken into account also 
for the present study, 
(ii) Village Panchayat And Municipality Office 
The records of the village panchayat, and Municipality 
office, also provided useful information regarding the birth, 
death, migration and total nxomber of population of the group 
under study, 
(iii) Revenue Records 
These records available with the village or local 
Lekhpal provided useful data about the holdings of land by the 
people of the village. The office of the tahsildar, Kaimganj 
could provide the information regarding the payment of the 
revenue, 
(iv) School Records 
These records were provided by the Head Masters of the 
basic school in the locality and junior High School of Kaimganj 
proper. These schools provided the useful records regarding the 
primary education, the number of school going children in the 
locality in different years. 
(v) Police Records-
Information about the incidents of crime in the locality 
were collected from the local police station at Kaimganj. 
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FIELD PROBLEMS 
Dealing with human relationships is a delicate matter 
as in any social research, the village folk were pursuaded v/ith 
difficulty to give information about their life, in the 
administration of schedule, the local ladies particularly the 
old Muslim Pathan ladies had a lot of hesitation and a fev; of them 
even resisted against such querries. The old people in particular 
Gouldnnot be easily convinced of the utility of such work and 
therefore they sometimes refused to furnish the relevant infor-
mation. In the collection of secondary data, a few officials no 
doubt gave much helping hand and showed much enthusiasm while 
many of them gave the impression that such work has hardly any 
practical utility for them. Interviewing the women folk about 
household matters, the researcher felt the difficulty having 
not been acquainted with the local dialect, ^or this purpose 
help had been sought from the literate people of the community, 
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C H A P T E R - n i 
DESCRIPTION OF THE FIELD 
LOCATION AND PHYSIOGRAPHY 
The district of Faru"khabad is situated tov/ards the 
north-west of Allahabad division. Farrukhabad district lies 
between the parallels of latituded 26** and 23° north and longi-
tude 78" and 80° east. According to Surveyer General of India, 
"the area of the district is 4349 sq. kms. (1679 sq. miles)" . 
It is bounded on the east by the distt. of Hardoi, on the west 
by the distts. of Etah and Mainpuri, on the north by 
of Budaun and Shahjahanpur, and on the south by the d 
Etawah and Kanpur, Geographically, the distt. lies in 
north region of the state of Uttar Pradesh. 
There are four Tehsils in the distt. namely Farrukhabad; 
Kaimganj, Chhibramau and Kannauj. Tehsil Farrukhabad is the 
biggest tehsil in the distt. from the point of view of area and 
population both, Farrukhabad, Fatehgarh, Fatehgarh Cantt, 
Kaimganj, Shamshabad, Kampil, Kamalganj, Gurshaiganj, Kannauj, 
Tirwaganj, Chhibramau, Mohammadabad, Taligram are the urban 
locales of the distt. According to the distt. Census of 1981, 
there are thirteen townships in the distt, of Farirukhabad, 
As regards population, the distt, occupies 29th place in 
the state, "During the decade 1971-81 the population of the distt. 
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has gone up by 21,42 per cent" , 
is 
Farrulchabad is located on the Lucknow- Agra fort 
section of the N.E.R. (Meter gauge) passing through Kanpxir. 
Kannauj, Gursahaiganj, Kamalganj, Fatehgarh, Parrukhabad, 
Kaimganj, and Rudian are the important railway stations in the 
Farrukhabad distt. It is connected with also Shikohabad through 
Parrukhabad branch line of the Northern Railway (broad gauge), 
Farrukhabad and its major towns like Kaimganj, Gursahaiganj, 
Fatehgarh and chhibramau are very well connected by metaled 
(Pakka) roads to Kanpur, Shahjahanpur, Barreilly, Budaun, Delhi 
and Bewar in distt, Mainpuri. 
The geology of the distt, does not reveal any thing 
striking, except ordinary Gangetic alluvium. The chief varieties 
of soils are dumat or loam, Matiyar or clay and Bhoor or sand. 
They differ greatly in character. The soil is every where 
alluvium with a stratum of loam of varying thickness intermixed 
with Sand. The bihur is found along the high banks of rivers, 
while the matiyar in depressions. 
The distt, is a level plain, varied only by a few gentle 
undulations and slopes, it may be divided into two divisions 
namely the upland or the banjar which is a continuation of the 
Doab plain, and the low land, cut a way from the upland by the 
erosive actions of rivers. The banjar and lowlands are to be 
found in all the tehsils. in tehsil Farrukhabad, the low land 
is not very extensive and is separated from the banjar by sharply 
defined clifts. in tehsil kaimganj, the low land has been formed 
by the erosive action of the Ganga. Tehsil Kannouj is divided 
into upland and lowland by three rivers, the Ganga, the Kali Nadi 
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and the isan Nadi, In tehsil Chhibramau, the wholR tract 
consists of the upland and lowland and joining the Ganga and 
the ISan Nadi, 
The chief rivers of the distt. are the Ganga, Ramganga, 
Kali Nadi and the isan Nadi, The Ganga forms the northern and 
the eastern boundary' of the distt. The general flow of rivers 
for tht^  most part is slow and gradual. When swollen by rains the 
Ramganga frequently floods the lowland and leaves behind sterile 
deposites of sands. Kali Nadi forms the border between Parrukhabad 
and Mainpuri. Its general course is from north west to south-east. 
There are a number of lakes and jhils, in Chhibramou, the 
Taligaram pergane cont-iiiis not j.f-ys than six large Jhils, 
The climate of the distt. Parrukhabad of the upland 
portion is the healthiest, but in low lands it is unhealthy. The 
heat is intense in May and jxine and dry westerly winds blow with 
intensity. There is oppressive dampness during the rainy season. 
"The total population of distt. Parrukhabad 1,949,137 
and working population ot the distt. is constituting 30.1 per 
cent of the total population. The percentage of workers in tehsil 
Kaimganj is 30.49 percent. The literacy rate for distt, as a 
whole comes out to be 25,63 percent. The literacy rate of the 
Kaimganj tehsil is 22.21 percent," 
The economy o^ the entire distt. particularly of the 
areas of Kaimganj and Chhibramau is predominantly,rural, based 
on the major crops. Potato is also grown on commercial basis 
50 
The economy of the entire distt, particularly the areas 
of Kaimganj and Chhibramau is predominantly rural/ based on the 
major crops. Potato is also grown on commercial basis there 
are about 105 cold storages in order to store the potato and 
other products. The district Farrukhabad yields the 50 per cent 
of the total production of potatoes In the state. Tobacco is 
another important commercial crop cultivated large scale at 
major part of Kaimganj tehsil. Sugar cane is also produced in 
the region of Kaimganj and Farrukhabad, resulting into the 
establishment of a sugar factory at Kaimganj, Thus the majority 
of the population of distt is economically dependent on agricul-
ture or its allied activities, 
in the urban areas of the distt, the major economic 
activities are cloth painting, bidi making and perfumery, 
Farrukhabad itself is historically famous for silk sarees and 
cloth painting, while Gursahaigunj another important to'-^m is 
known for the production of bidi. Child labour, women workers 
and daily wages workers are generally employed in the bidi 
industry. Such activities help the individuals in fetching extra 
income for the family. There are fifteen industries produce bidi 
and export it to other parts of the country, Kannauj, another 
important historical town, traditionally known for its perfume 
industries is situated at a distance of 55 kms, from Farrukhabad, 
It is historically important because it had been the capital of 
the Hindu King Jaya Chandra, 
Kaimganj, the area tinder study is situated at a distance of 
35 kms south-west to Farrukhabad, Although it is a tehsil 
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head quarter of the district; the economy of the tov;n is 3rural 
in nature. Inhabitants of the town are mostly engaged in agricu-
lture or agriculture-bound occupations. Growing potato, tobacco 
and sugar cane is the important rural oriented economic activi-
ties, while the marketing of agricultural products,their storage 
and transportation are the allied economic activities, Kaimganj 
and its neighbouring areas are hetrogenious comrnunitiesof Muslims 
and Hindus consisting both. There are fifteen villages in the 
periphery of the town and these are predominantly Muslim villages, 
It is in these villages and the tovm of Kaimganj that the present 
study has been conducted. As it has already been made clear in 
the introductory chapter, that the focus of the study is to 
analyse the nature of social stratification in a Muslim commu-
nity, it was found appropriate to include the above mentioned, 
fifteen villages in the present study. The entire Muslim 
population of this area may be divided into Pathans- and Non 
Pathans. Pathans, are those who either claim their ancestry 
from Afghanistan or who embraced islam in India and include 
themselves in the folds of migrants Pathan, A detailed demogra-
phic description and historical background of this Pathan 
community will follow in the forth-coming pages. It will not be 
out of place to point out that the traditional Ashraf, Ajlaf 
division of Muslim population in this area does not seem appro-
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priate , Further more it is also not true that the persons rela-
ted or claiming to be related to Prophet iMohammad are necessarily 
considered socially superior in this community. 
HISTORY OP PATHANS f)! ' J (.y 
The name Pathan, applied to the Pashto speaking tribes 
of south-eastern Afghanistan and the north-western Pakistan, 
Pashto, an eastern Iranian language has two dialects soft and 
hard. The soft called Pashto (or pushto), is spoken by the tribes 
of Afghanistan and hard, called Pakhto (or pukhto) is spoken by 
the tribes of northern town of Pakistan. The word Pathan is a 
Hindi varient of the pakhto word 'PAKHTANA' meaning speakers of 
pakhta and coitmnonly refers to speakers of both dialects. 
The people were scattered in all parts of British India, 
They were mixed with rest of the inhabitants. The greatest 
colony was founded by the Yusufzai not very long ago. They had 
been known to the British as Afghan, Pathan and Rohilla, The 
word Pathan is a disputed one. Pitan or Pathan is sometimes 
understood as title or designation bestowed by Mohammad on 
Afghan names KAIS or KESH who visited Mohammad in Madina, It 
is also claimed to be "a corruption of the Arabic Fathan 
(a conqueror) or a derivation from the Sanskrit Paithna to 
peniterate into the hostile ranks, it is an honourable form in 
Arbia, where KHURASANI (a native of Khurasan) leads men to 
suspect a persian. The Karani, Ashtarani, Mashwani and Wardak 
of the north west frontier call themselves Pathans, but they 
are deemed of different origin from the Afghan", 
The Afghans call themselves, "BANI-ISRAEL or children 
of Israel but consider the name of 'YHHUDI' or 'JEW as appro-
brious after the destruction of the temple of Jerusalam, removed 
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them to 'BANUAM' (The present Kabul), and that they were called 
Afghans" . So by their own traditions, the Pathans originated in 
Afghanistan and are descended from a common ancestor. Several 
tribes are knov^ m to have moved from Afghanistan to Pakistan 
between 13th and 14th century. Each tribe consistin^ i of kins men 
who trace in the male blood line from common tribal ancestor is 
divided into clans, ^ mbclans and patriarchal families. Tribal 
geneologies establish rights of succession and inheritance and 
the right to use tribal council, Pathan are intensily indivi-
dualistic, but they abide by a code of honour. The "P7U<iHTTjiTV/AI;I" 
which imposes on them three obligations: to grant all fugitives 
asylum to proper open handed hospitality, to even their dead 
enemies, and wipeout dishonour by revenge (badla). 
Disputes over property, women and personal injury often 
result in blood feudes between families and whole clans, these 
may be inherited unless settled by the intervention of clan 
chiefs or by tribal council. 
Pathans are farmers, herdsmen and warrior of the tribes 
men are sedentary farmers, combining cultivation with animal 
husbandry. Some Of migratory herdsmen are engaged in business 
or government services in towns. Throughout Afghanistan and 
Pakistan large numbers have always been attracted to military 
service. In arts, "they are noted for their stirring drum and 
flute music their vigorous, often widely martial dancing and 
their romantic or heroic stories and poetry. The most famous 
Pathan writers, born in the 17th century are the warrior poet 
5i 
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'Khushhal Khan Khattak' and the philosopher 'Abdur-Rahman" . 
Pathans are Muslims, mostly of the sunni sect, with a reputa-
tion for fanaticism when aroused by their religious leaders, 
in Afghanistan Pathans are the predominantly ethnic 
group and the main tribes are the "Durrani, south of Kabul and 
Ghilazai (Ghalzai) east of Kal^ ul. The •Mohammadzai' of the 
g 
Durrani has ruled Afghanistan since 1826" . in Pakistan Pathans 
predominently resided in the north of Quetta between the Sialairnan 
mountains and the Indus river. Here a tribal border separates 
the so called tribal areas from the settled areas, The former 
includes hill tribal governed by their own chiefs, but subject 
to the Pakistan government through political agents. Control 
over the tribal areas has frequently been thwarted by the refusal 
of tribes men to obey their chiefs. The main tribes here are from 
south to north. "The Kakar, Sherani and ustarana, south of the 
Gomal river: The Mahsud, Darweshkhel Waziri and Bhittani, 
between the Gomal river and that, the Zaimukht, Turi, Bangash, 
Orakzai, Afridi and Shirwani from Thai to Khaibar pass, .ind 
Mohammad, Utmankhel, Tarkavi and Yusufzai, north and north east 
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Khaiber" . 
The settled areas include lowland tribes subject to 
direct administration by the provincial government of West 
Pakistan. The main tribes here are, "south to north: The Bannuchi 
and Khattak from the Khurram river to Kowshera and the Khali1 
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and Mandanr, Yusufzai in the Peshawar valley". 
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Afghans h^ve nev-->r micirateo in laxg.j nura]:i(-;r, but have 
accompanied the Muslim rulers of India, v/iin h.ivo '^nt'ji<.'<l from 
Afghanistan, and brought the Pothans vjith tiiem. Soi.ie of these 
have settled in many places throughout Morthorn India, and in 
some part.; of the south. Some of them settled in villaaes, where 
they can own and cultivate the soil, -^'hey hive r)een in considera-
ble numbers in the native army of Rritish India, particularly 
in the crops of irregular cavalar"/, an^ - in northern India, in 
civil services of the govemiTient. A few rath'^ n settl-:;ment are 
found in Pin jab and around Delhi. They are nuiaerous in the upper 
Doab and Rohilkhand, and all ov-^ r^ India. Path.^ n principalities, 
Jagirs and families v;ere not with till t!io Yyenininn o'- the 
19th century. 
Afghan Pathans came in v;ithout their wnr^yen, .ind have 
inter married with oth'^ r Muslims and v/ith -iindus. "Between 
A.D. 1157 and 1526, twenty Pathan Kings ruled in flindustan, '-^ h^e 
average duration of their njle was nine and half years. The 
only Pathan dynasty in Rritish India that of the "'equm of 
Bhopal"."^^ 
Whenever Pathan dynasties ruled in India, thoir archi-
tectural remains are magnificent character. "At Delhi, Agra, 
Mandu and nurhanpur, ruins of places, moscpjes and mausoleums 
attest the magnificance of their founders, -''nd their noble 
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scientifically constructed fortifications attest th'^.-ir skill." 
Of the early Pathans of "the Ghori and Khilii dynasties from 
A.D. 1139 to 1321, there may be noticed the Kntub Minar of 
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majestic beauty, erected A.D, 1200, and the stem grandeur of 
Tughalaqabad, A.D. 13 21. The style is different of the later Pathan 
of Tughlaq and Saida dynasties, A.D. 13 21 to 1451, from the 
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Afghan of the lodi dynasty, A.D. 1451 to 1526." The usual form 
of a Pathan tomb was an Octagonal apartment surmounted by a dome 
the apartments surrounded by an arched varandah, the arches 
rising from square columns. 
So far as, in Northern India, during the settlement of 
the Pathans, a town of the Pathan named as Kaimganj, settled 
at a distance of 3 5 kms, west from Farrukhabad distt. Although 
Kaimganj is a small town but it is surrounded by a considerable 
number of the Pathans in the form of small villages. And, on the 
whole they represent a unique culture and civilization. The spirit 
and personality of these Pathans have a separate identity in 
themselves, 
Afghan Pathan, "Nawab Mohammad Khan Bangash established 
this town in 1713 A.D,;,, and named it as Kaimganj, after the 
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name of his son Akbar Nawab Kaim Khan Bangash." it does not 
mean that in 18th century, the Pathan came here from Kabul, 
Instead, in 1614 A.D,, that is hundred years before that period, 
Nawab Mohd, Rashid Khan had already set up Mau Rashidabad, after 
his name which is now famous as 'BARA BAZAR' or PURANI DONG. 
Thus a few Nawab Pathans of Kaimganj established the locality. 
After the establishment of this community, Nawab Mohd. Kaim Khan 
Bangash made the Afghan tribes like Afridi, Bangash, Khattak, 
Yusufzai Toya, Durrani, Ghilzai, Goojar, Bhittani and Khanabar 
ready to settle in that town by some hov/ or the other, Nawab 
5? 
offered them high rank in the army anr! qave them r^ ro-^ erty. But 
in the present time, only five types of Pathans aro livino 
there. Rest is migrated to Rampur, Shahjahanpur, ::aliha!:iad and 
Pakistan. After,the settlement of the Pathans in Kaiinoanj, they 
formed a huge strong army, only because of tho fact that Afghan 
tribes were skilled fighters and were servicim in th.o army. 
During the days of "Nawab Safdar Jun''^  Awadh, there had 
been an army of forty thousand brave worriors in II Rar.hidabad 
(Purani Dong) with the domination of th'^  Afghan PathP''-:;, who 
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were holding the higher ranks in the army" . Even then their 
economic conditions were not so good, usually those noople 
happened to be a Sipahi or Comni-mdent in the army anr tr.e 
source of their livelihood v/as their salary -^ nly. The nronerty 
•used to be under the ]:'03session of a few Nav;abs or i-md lords, 
who helped the other Pathans with the income of these property. 
So far as the freedom struggle of India is concerned, 
the Pathans of Kaimganj have played an important role. They had 
struggled heart and soul for the freedom of India, In the -Pirst 
freedom battle of India 1857, it was the arrny of th • Pathans of 
Kaimganj, under the command of Mausarci Ali Khan, who face;", the 
British, army and fought bravely from Patiali (Etah Distt.) 
upto Shamshabad (Farrukhabad distt.) over and above, one of the 
three commandors (who were) hanged on the cross road of Mau 
Rashidabad (known as Teen Imli Ka Chauraha), by the pritishers, 
was Patehjang too. 
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Although these Pathan are not well educated, even though 
some of them have been so promising that they have played a 
vital role in the upliftment of the standard of their society. 
"Nawab Mir Khan "Shaffaq" was the first among the;3e Pathans, 
who passed high school exam, from Calcutta in 1880 A.D. After 
that in 1892 A.D, Mr. Manzoor Ali Khan of 'KALA KHEL' had 
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represented India in the Olympic game in volley ball," The 
Hindus too were very much influenced by these Pathans, Thus 
Pandit Lakshmi Narayan learnt Urdu and Pashto languages from 
these educated Pathans. And then Panditji translated a part of 
Mahabharat into Urdu and Pashto, 
In those days, even to pass the Vlll class was a great 
achievement. But there was no conception of the women's educa-
tion at all. For them the recitation of the Holy Quran was enough. 
They realized the importance of education and emohasized equally 
on both religious and non religious (worldly) education. The 
names of the following persons are woirth mentioning in this 
regard, Manzoor Husain Khan, irfan Khan, Wajid Ali Khan, Mukhtiar 
Abdul Lateef Khan Bangash, Habeeb Ahmad Khan Bangash and edu-
cationists Dr. Zakir Hussain (First Muslim President of India), 
and Jan Alam Khan father of present central Minister Mr. 
Khurshid Alam Khan etc. Some of these dignitaries havs contri-
buted a lot to the Urdu literature also. Particularly the names 
of Maulvi Abdul Ghani Khan, Abdul Ali Khan 'Akhgar', and Rafi 
Ahmad Khan 'Rafi' are worth mentioning, 
in the later generation of 1930 A.D., Ghulam Rabbani 
'Taban' (Pitoura village) is considered as a first rank 
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progressive poet in the field of Urdu of the modern time. He 
has retained the olden artistic traditions of Poetry to a 
great extent in his poetry. And he has very beautifully assem-
bled the problems of the life and age together. 
On the other hand, these Pathans v\?ere very fond of 
pasturies like riding and kite flying. Hunting was the most 
favourite pastime of these Pathans. Marriage were celeberated 
with great pomp and shov:. Marriage celebration without the dance 
and songs of the professionals (Mirasan and Bhand) was consi-
dered to be incomolete. In the marriage ceremonies there had been 
a tradition of 'RAHE KHORI', which was barrowed from Afghanistan, 
Rame Khori is a sort of benidiction poem, V/hen the bride takes 
the bride groom to his house, then all the ladies along v/ith 
the professional singers (Mirasan) go to the tor^  of the roof of 
their house anc? sing this poem of benidiction (R£ime'!<hori) which 
is in Pashto language, is is as follows: 
"Re Re Rame Khore Aame Zoya Zad, 
Doh Khuda Khair Aane Pare Pai Alam Zoya Zad, 
Doh Ais Khan Khair Aane Khoande Darbare DahZad, 
Re Re R=ime Khore Aame Zoya Zad, 
Dah Rashid Khan Khair Aane Kho Aiide Dar Yare Dah Zad, 
Dah Khuda Ya Khair Aawa Shawad Shai Zoya Zad. 
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Re Re Rame Khore Aame Zoya Zad." 
But this tradition is becoming obsolete like other such 
traditions. 
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The revolution of 1947 had changes almost the entire 
situation. As the system of Zamindari was abolished, the pros-
perity turned into poverty and the pomp and show of the marriage 
cerraonies feded away. Most of the seirvice holders migrated to 
Pakistan, Most of the streets and Mohallas were ruined. And the 
quest for employment finished all the entertainment, inspite of 
these odd and quite unfavourable circumstances, the self conscious 
Pathans of Kaimganj did not lose heart , They learnt to change 
themselves along with the changing time. The elders recognized 
the value of the time and they considered education as of, prime 
importance for the new generation. They not only took care of 
the education of the boys but also sent their girls to the 
schools and colleges for higher educations- They regarded 
Aligarh Muslim University, Aligarh as the best educational body, 
their young generation for getting higher education as v;ell as 
retaining their culture. 
The educated youths of A.M.U.Aligarh were able to 
improve the degenerating situation with great courage, inte-
llegence and devotion. They adopted business and mechanised 
farming to improve their economic condition. In short, they 
again became prosperous within a short span of 15 to 20 years. 
The Pathans of Kaimganj (whose ancesters had migrated 
to India from Afghanistan) still retaine certain aspects of their 
culture and tradition. It is Hundred of hundred n^d fifty years 
ago, the Pathans of Kaimganj used to talk in their mother tongue 
Pashto and started speaking urdu and other Indian languages -
£*< 
But even as they were impressed upon them in the course of 
time, today we hear some Turkish and Pashto words from the 
ladies of the older generation of the Pathans of Kaimganj. 
Recorded history of this com;nunity reveals quite 
interesting features. They have been passed through great ufJs 
and down till early I8th century. Even after the fall off Mughal 
empire and subsequent take over off British Raj, this community 
enjoyed political and economic privileges as the landlords and 
Zamindars. it was after indefjendence and particularly after the 
abolition of Zamindari in 1952 that the political ^ro economic 
conditions of this comuiunity started detoriating. They have a 
remarkable history of valour and Kingship behind them, interesting 
enough to in cites over to shad their social traits. After 
independence, they however maintained purity of their blood 
as compared to other Muslim communities. This is the reason 
that this community was selected for the present study. Here 
an attempt is made to bring out the numerical position of Muslims 
in general and Pathans of Farrukhabat in particular in relation 
to the liindu majferity community. 
T a b l e - 1 
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'PROPORTION OF MUSLIM POPULATION' 
Base T o t a l Muslim Non Muslim %of Muslims 
p o p u l a t i o n s 
U . P . 1 1 0 , 8 6 2 , 0 1 3 1 7 , 6 5 7 , 7 3 5 9 3 , 2 0 4 , 2 7 8 15 .93 
P a r r u k h a b a d 1 , 9 4 9 , 1 3 7 247 ,277 1 ,701 ,860 12 .64 
d i s t t . 
K a i m g a n j ( a r e a 3 4 , 0 4 8 11 ,215 22 ,833 32 .94 
u n d e r s t u d v ) 
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Table 1: provides a comparative picture of the ratio 
of Muslim and Non-Muslim population in U.P, and in distt. 
Farina>:habad, It also indicates the said ratio in Kaimganj and 
other villages which were studied by the investigator. As per 
1981 census data, Muslims are 15.93 per cent in the total popula-
tion of the state of U.P, However the ratio of Muslim papulation 
is less in the distt. of Parrukhabad, where it is 12,64 per cent, 
But Muslim concentration in Kaimganj is much higher where they 
are 28.5 per cent of the total population under study. 
Table - 2 
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DISTRIBUTION OF MUSLIM PROPORTION AT KAIMG/^TJ. 
0 „ r> •4.,, No. of r^ ^ ^ ±.t % of to the S.No. community household Population ^otal Muslim 
Population 
1 Pathan 651 3108 27.7 
2 Non Pathan 1565 8107 72.3 
Total 2216 11215 100 
According to table 2 out of total 11215 Muslims, 3108 
are Pathans. in terms of percentage, Pathans are 27.7 percent 
of the total Muslim population of the area. Thus the community 
is less than one third of the total Muslim population. 
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"CLAN WISE DISTRIBUTION OF PATHA^ J POPULATION." 
^•"°- Clan ^^:^,tL,, p.,„,3tion -^-^^^-.^-^ 
1. Bangash 41 176 5.7 
2. Afridi 284 1308 42.1 
3. Yusufzai 37 194 6.2 
4. Toya 26 132 4.2 
5. Khanabar 263 1298 41.8 
Total 651 3108 100 
AS it is evident from table 3, there are five clans 
among Pathans. The order of placement of different clans in this 
table is also indicative of their social position in the total 
population. Numerically Afridi are in majority. They are 42.1 
per cent. Khanabar are 41,8 per cent. The percentage of the 
rest three, Toya, Bangash and Yusufzai are 4,2, 5.7 and 6.2 
respectively. 
Table - 4 6/f 
SPATIAL DISTRIBUTION OP PATHAM INTERMS OF HOUSEHOLD. 21 
SI. 
No. Locality 
N 
Banga- Afrldi Yusuf- Toya Khanabar 
Sh H.H, zai H.H. H.H. 
H.H. H.H. 
Tot-
a^l 
1 
2 
3 
4 
5 
6 
7 
8 
9 
10 
11 
12 
13 
14 
15 
16 
17 
18 
Kazam Khan 
Chilaka 
Kukikhel 
Gowkhana 
Rudian 
Lalpur Patti 
Yahyapur 
Raipur•Khas 
Chilauli 
Dharampur 
MauR a sh i d ab ad 
Ataipur Jadid 
Katra Rahman Khan 
Subhanpur 
Pitoura 
Kuberpur 
Jhabboopur 
Saidpur 
Rahmdadpur 
2 
2 
-
2 
26 
-
-
-
-
-
5 
-
4 
-
-
-
-
-
3 
5 
2 
2 
- • 
8 
23 
6 
5 
5 
15 
15 
25 
32 
25 
55 
7 
3 
1 
-
-
-
-
-
-
5 
1 
1 
-
2 
15 
-
2 
5 
2 
-
11 
15 
6 
5 
20 
2 
40 
15 
12 
20 
15 
38 
6 
30 
33 
5 
6 
19 Lalbagh 48 
11 
7 
8 
9 
46 
8 
25 
51 
21 
18 
40 
32 
93 
38 
57 
93 
14 
24 
56 
Total 41 284 37 26 263 651 
The total Pathan population 3108 is distributed in 651 
households. According to table 4, there are 651 households are 
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distributed in 19 different localities surrounding the town of 
Kaimganj, Out o^ these 19 localities, the first four are the 
mohallas of Kaimganj tovm and the rest fifteen are the neighbou-
ring villages. Table 4 gives very interesting picture regarding 
the pattern of distribution of different clans of Pathans in 
different localities, ^or example Bangash are concentrated in 
Rudain (26), Katra Rahmat Khan (4), Kazam Khan (2), Chilaka (2) 
and Gowkhana (2), while Toya are particularly inhabited in 
Saidpur Rahmdadpur (15) and Katra Rehmat Khan (11) Afridi and 
Khanabar the two major segment of the community are evenly 
distributed in these 19 localities. However there major" concent-
ration is in Kuberpur, Subhanpur, Katra Rahmat Khan and Yahyapur. 
It may be quite interesting to observe that the concentration of 
Khanabar corresponds to that of either Bangash or Afridi, Such 
localities are Rudain, Yahyapur Raipur Khas, Mau Rashidabad, 
Ataipur Jadid, Katra Rahmat Khan, Ritoura, Subhanpur, Kuberpur 
and Lalbagh, 
During my field work, i got a family tiree (SHIJRAH) from 
an old person who claimed that his family ancesters linked with 
Nawab's of Kaimganj. Here, I mentioned that family tree, 
(SHIJRAH) 
San ja r Khan Bangash 
"I' 
Khan Mian Bangash i 
Wahid Khan Bangash 
^ I 
Rustam Khan Bangash 
Murad sher Khan Bangash 
Abdul Ghafoor Khan Bangash 
Safeeq Mohd, Khan Bangash 
Ateeq Mohd. Khan Bangash 
Najeeb Mohd. Khan Bangash 
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Ateeq Mohd, Khan Bangash, belongs to Rudain. He claims 
that his ancesters came from Bannu Kohat near Kabul in Afghanistan, 
He was also claiming that his ancester (Sanjar Khan Bangash) 
was the brother in law of Nawab Kalm Khan Bangash, 
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C H A P T E R - I V 
CASTS TRAITS AMONG PATHANS 
No Indian social institution has drawn the attention 
of social scientists as mil^ h as the institution of caste. 
While most of them have studied castes and their functions in 
Indian society, few systematic attempts had been made to 
discover the caste-like differentiation among Muslims in India 
regardless of the fact that they are ideologically opposed to 
caste. However, the few studies which have been made about the 
social stratification among Muslims in India vary a great deal 
in their findings and conclusions. The researcher has observed 
there exists some caste like social stratification in the 
Pathan community. The present chapter is devoted to the discu-
ssion of the same. 
Caste is a unique form of social stratification in 
India. It descends from the vama system and constitutes a 
significant basis of division of Indian society into four 
hierarchical groups namely Brahman Kshattriya, Vaishya and 
Shudra. In addition to these four groups,a fifth and lowest 
category of untouchables was also added at a certain stage of 
history. The four major divisions - Brahman, Kshatriya, Vaishya 
and Shudra are further horizontally divided into a number of 
subgroups or jatis traditionally associated with certain occu-
patlons and enjoyed a hierarchical position in their own 
categories. 
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The nature of Varna system that one finds in India is 
quite different fron the nature of social classes of other 
countries where the society was divided into classes with all 
simplicity and mutual association. That is why in the progre-
ssive evolution of human civilization the social classification 
in all such societies, disappeared as the human needs dictated. 
Everyone knows how the caste system continues to exist in its 
present form. There has been no improvement in it. "An English-
man says that caste in India is an interesting institution. It 
is quite natural that no other feeling than that of amusement 
should occur to the English mind" , 
On different occasions social historians. Anthropologists, 
and Sociologists tried to define caste. Risely defines a caste 
"as a collection of families or groups of families bearing 
a common name, which usually denotes or is associated v;ith a 
specific occupation, claiming common descent from a mythical 
ancester, human or divine, professing to follow the same profe-
ssional callings and are regarded by those who are competent to 
2 
give an opinion as forming a single Jiomogeneous community" . He 
goes on to add that the caste name is generally associated with 
a specific occupation and that a caste is almost invariably 
endogamous, but is further divided, as a rule, into a number 
of smaller circles each of which is endogamous, 
Ketkar defines a caste as, "a social groun having two 
characteristics : (1) Membership is confined to those who are 
bom of members and includes all persons so bom; (2) the 
members are forbidden by an inexorable social law to marry out 
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side the group" , Hutton considers it as a part of Hindu 
society with a history of grovrt:h of some 3000 years or more. 
He further says there are some 3000 castes in India and it 
would need an encyclopedia to deal with them all, Hutton 
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mentions some important features of caste : 
(1) Caste is endogamous, 
(2) Restriction on commensality. 
(3) Hierarchical grading of Caste, 
(4) Pollution by either direct or indirect contact 
with a member of a low caste, 
(5) Commonly associated with occupation, 
(6) Caste status is finally determined by the birth. 
On the other hand Senart observes some important 
. 5 
features as: 
(1) Close population, 
(2) Hereditary, 
(3) Chief or council, 
(4) Occasional assemblies 
(5) Common occupation 
(6) Common customs. 
Leach observes, "Caste denotes a, particular species 
of structur?il organisation in dissudely linked with what Dvimont 
rightly insist is a pan Indian civilization," Srinivas considers, 
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"caste to be the structural basis of the Hindu society" . 
Ghurye observes, "Hence castes are small and complete social 
g 
world in themselves, mark off differently largest society" . He 
mentions the following characteristic features of caste society.^ 
(1) seqmental division of society 
(2) f^ierarchy 
(3) Restrictions on feeding and social intercourse 
(4) Lacl: of restricted choice of occuoation 
(5) Restrictions on marriage, v^ nd 
(6) Civil and religious disabilities and ririvileges of 
the different sections. 
It has generally been accepted by sociologists and 
anthropologists th rt there is no specific definition of thie 
caste. Hence it has been suggested to understand caste in terns 
of its prominent characteristics and the background of local 
variations. The researcher has selected some m^jor character-
istics of caste system and applied them to the study of Pathan 
community in order to understand their social stratification. 
1- ENDOGAT'IY 
Endogamy has been regarded as a pivotal characteristic 
of caste. Sociologists and Anthropologists agree to thiw ooint 
that the selection of the spouses within the caste group is 
the most important and unique feature of Indian caste system. 
Endogamy, of course does not rule out extramarital sexual 
relations between the members of different castes, "it is not 
considered a serious offense for high caste men to have sexual 
relations with 'untouchable' women," inspite of many changes 
this feature of caste remains the least affected. Again within 
the caste there are groups such as gotra, and kin, etc., 
which are exogamous, Hypogamy and hypergamy may also be 
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practised, but under some exceptional conditions. Caste, 
therefore, as a general principle, is an endogamous group, in 
this context, the researcher tried to find out how endogamy 
operates in the Pathan community. As far as the marriage 
practices among Pathans are concerned it was observed that the 
endogamy exists in that community. As a matter of fact no 
religious are social restrictions are imposed in the selection 
of spouses except the prohibition mentioned in Quran, But 
Pathans select spouses within their own groups in order to 
maintaining their purity of blood and superiority. There are 
five sub groups of Pathans: Bangash, Afridi, Yusufzai, Toya 
and Khanabar. Out of these only Yusufzai and Toya marry with each 
other, and the rest of them Bangash, Afridi and Khanabar marry 
within their own group. Thus the unique feature of Pathans of 
Farrukhabad is that they practice two types of endogamy. One is 
that they do not marry outside of their caste. The other is 
that the three groups of them (Bangash, Afridi and Khanabar) 
do not marry even with Yusufzai and Toya, This is a sort of 
endogamy within endogamy. The fact is that different categories 
of Pathans mostly prefer to marry within their kinship group. 
There is no much difference in marriage practices and ritual 
performance is among five groups of Pathans. Only Yusufzai and 
Toya do not like to decorate their bridegroom with flov/er strinns 
on the forehead (SEHRA) at the time of the marriage. Hosting 
luxurious feasts, fire work, and other levish expenditure are 
marked features of every marriage. 
1 
2. OCCUPATION 
7 . 
occupation is another important characteristics of 
caste. Each caste is associated with a particular occupation. 
Nesfield laid great stress on occupation and traced the origin 
of caste through it. "Some sociologists have found an intimate 
relationship between the hierarchy of caste and a man's 
accupation. It has been concluded that members of higher castes 
are generally distributed in occupation of higher prestige, 
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while are considered lower in prestige", in fact there is a 
close relationship between occupation and caste particularly 
in the traditional and rural setting of Indian society. 
In the present study the association of occupation with 
so called the caste of Pathan have been tried to expose. It 
Was observed that there is no set pattern of occupation among 
Pathans under study as well as among its different categories 
and groups. In one generation a household is attached to one 
type of occupation while the second generation of the same 
household is engaged in another occupation. It is also observed 
that the members of the same generation in the household adopt 
different occupations. However, at the level of the group 
there is no common single occupational associated with the 
group. The observation reveals that the choice of occupation 
is a subject of individual interest and is merely a matter of 
availability of the prospects of economic return. It now 
depends on try and chance with the economic and social condition 
of the family. Further, more there is no apnriciable hierarchy 
If. 
in different occupations. Generally Pathans of Farrukhabad are 
engaged in occupations like, agriculture, tobacco business, 
transport business (garrage, goods by truck and buses). 
However they prefer to do business as it is now a days 
a profitable profession. Agriculture is their second choice. 
Some of them do both the agriculture and business. The interes-
ting feature of Pathans is that even today they do not like to 
do Jobs in Govt, and private organisations. Khanabar are gener-
ally poor and majority of them are engaged in labour. 
It is thus clear that no particular occupation is 
associated with Pathans under study and their five categories. 
They are free to choose any occupation to do any job which they 
want. There is no social rectriction. 
3. HIERARCHY 
The division of the individual in hierarchical positions 
and status of is an important criterion of social stratifica-
tion. AS far as the caste system is concerned, one of its major 
characteristics is its, 'institutionalized inequality' or 
•hierarchical gradations'. 
Hierarchy in Muslim society is not well established. 
It is generally s^ id that by and large Muslim society is divided 
into four castes. Sayyed, Sheikh, Mughal and Pathan, which are 
in hierarchical order, Sayyeds are on the top and Pathans are on 
the bottom. But the fact is that in Muslim society particularly 
in Indian context, the hierarchy is not well established. Each 
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of these groups thinks itself superior to others and also 
gives different kinds of reasons in order to prove its contention, 
During my field study, I observed that Pathans considered 
themselves the most superior groups of Muslim society, Pathans 
of kaimganj are very famous and they think themselves distinct 
from other Muslims, They claim to be superior to others not only 
in terms of racial and ethnic characteristics but also in terms 
of culture, I distributed cards of four colour red> blue, yellow 
and green denoting Sayyed, Sheikh, Mughal Pathan and asked them 
to place these cards in hierarchical order. After the analysis, 
I found that the Pathans placed red card denoting Sayyed on the 
top. They placed blue card denoting Sheikh on fourth place, 
yellow denoting Mughal on third place and green denoting Pathan 
on the second place. Thus, according to them the hierarchy in 
Muslim group among the Pathans of Kaimganj is not similar to the 
general conception but it is different and riuost ion able, Accor-
dini to thorn the hierarchy among the different groups of 
Asharaf is as such:-
ORDER CASTE 
1 Sayyed 
2 Pathan 
3 Mughal 
4 Sheikh 
Amonn Ajlaf (Arzal) eleven caste groups are found in 
the area under study. They are as such, julaha, Dafali, Dhobi, 
Manihar, Mai, Bhishti, Darzi, Teli, Dhuna, Kasai and Mirasis, 
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When I asked the Pathans under study to place them in 
hierarchical order they give them in the following order in 
which Julahas are on the top Mirasis are at the bottoin-
ORDER CASTE 
1 Julaha 
2 Darzi 
3 Manihar 
4 Dhuna 
5 Kasai 
6 Bhishti 
7 Dafali 
8 Teli 
9 Nai 
10 Dhobi 
11 Mirasis 
The interesting feature is that when the investigator 
inquired from the Weavers to place the castes among the Muslims 
in hierarchical order. They place them as such: 
ORDER CASTE 
1 Pathan 
2 Sayyed 
3 julaha 
4 Sheikh 
5 Mughal 
It shows that the hierarchy among the Muslim 
castes is disputed. Similar is the case with the other caste 
groups which come under the category of Azlaf (Arzal). In 
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thet case also, the hierarchy is not v;ell established. Every 
caste group gives its own hierarchical orcJer an<] place different 
castes into different orders. All these observations lead MS to 
conclude that hierarchy among Muslim is different from hierarghy 
of Hindus. As far as Pathans are concerned, they are of -rarshal 
race and most of them were in the army, Tiiey had also V^ een the 
ruler for qxiite a long time, AS such they consider themselves 
superif^r from other Muslim groups and place them in secon': order, 
This is of sociological interest thot there is str.^ti-
fication v/ithin Pathans themselves. As I have mentioned earlier 
their are five categories of Pathans in the district o" 
parrukhabad. There is hierarchy among them, and are generallv 
olaced in the following order. 
ORDER 
1 
2 
3 
4 
5 
SUBGROUPS 
Bangash 
Afridi 
Yusufzai 
Toya 
Khanabar 
In the above hierarchy the first and second orders 
are matters of disoute. Afridis claim that they should be placed 
at the first order, but Bangash do not accept this claim. They 
consider tliemselves superior most of all. The other grouns of 
them, Yusufzai, Toya and P'lianaV^ ar also consider Bangash superior 
most and place them at first order. The reason as, to why are 
they considered suoerior is based on theijr'''e^ nbrtliiRfl'Srjd political 
k Ds>^-]Q Ji: 
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superiority. They claim that Bangash had been the rulers of 
this area. The first man who came here established this town 
and ruled over it was a Bangash (Mohammad Kaim Khan Bangash). 
The lowest category of Pathans is Khanabars, who are mostly 
converted Muslims, They are generally engaged in domestic 
services and in labour of the well off members of the Pathan 
COTnmunity. Thus the hierarchy within the Pathans is not caste-
based, but is rather economic and political, 
4. CASTE HAS AN IDEOLOGICAL, RELIGIOUS BASIS INVOLVING 
RESTRICTION ON SOCIAL INTERCOURSE AND CO^MENSALITY. 
Commensality is also been characterized as one of the 
characteristics of Indian caste system. The underlying idea is 
that the ritual status of certain groups is so taken that they 
are not allowed to mix (touch, dine, and interact) with other 
group. Thus this notion of restriction on social interaction 
serves as a line of demarcation between two castes of Hindus, 
Firstly, the caste Hindus (Pure) and secondly the untouchables 
(impure). Luis Dumont has mainly focussed on this purity pollu-
tion model for analysing and interpreting the nature of social 
relationships among various segments of Indian society, Andre 
Betellle also treats this features of caste as centrally located 
characteristic of caste in Hindunsociety while dealing with the 
dynamics of caste, Betellie maintains that these pivotal feature 
of caste has gone through comparativelynlittle change. The 
forces of changes are not very effective in initiating appri-
ciable change in it. Whatever changes are there, they are 
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observed in the general life and not in the personal life. 
V7hen examined in these terms we find that Pathans have appa-
rently no idea of imposing any specific restriction on feeding 
and social intercourse. This is because under the Islamic 
principles there is no restriction of any "kind of social inter-
course. In th--^  course of observation in the field it was founi 
that shared meals together v/ithout any discrimination. Not only 
in general situation, but even in the particular situation 
(Marriage, festivals, feast, collective prayers), people of 
this community do not hesitate to accept food and drink, 
exchange of good wishes and regards from one another. However 
it is not meant that entire community is a homogenious one, 
and there are no cleaveges. On certain specific occasions like 
marriage and festivals, it was found that people are choosy and 
selective, while meeting and interacting is explained on the 
basis of field observation. The nature and choice of social 
interaction r^ mong the members of different groups v;ithin tho 
Pathan community. On the occasion of IDD, for example peoole 
at large exchange greetings and good wishes (mubarakbac) 
without any discrimination. This is the exclusive feature of the 
community. The inclusive feature is to really establish close 
ties with the members of the group. People here, choose and pick 
up those with whom they find themselves socially and psycholo-
gically close. Obviously, this choice goes in favour of" the 
members of the own groups (i,e, Afridi to Afridi and Toya to 
Toya,). Siddiqui shows that, "the most common pattern of 
inter-dininq is the one which is confined to one's kin group 
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or known range within the ethnic group. The size of the 
ethnic group also determines the range and composition of 
usual commensal groups. The symbolic ritual equality of the 
members of an ethnic group is expressed in such terms as TAT 
12 CHATAI upon which members can sit, smoke and eat together". 
It is therefore, observed that the notion of restriction on 
feeding and social intercourse is not applicable to Pathan 
community. With the growing community consciousness under the 
impact of various communities, it is found that the entire 
community is becoming more interwoven, 
Dumont is of the view that, "the caste system can not 
be understood unless it is recognized as a religious institu-
13 tion" , For him the religious position of pure and impure are 
the fundamental structure, which ^ives the social system a 
unique form. Thus the purity - pollution model is an important 
feature to understand the nature of social interactions among 
diffeirent segments of caste society. This model is applied to 
the community understudy and it is found that the scheme is 
not at all applicable to the communities. The determination of 
the ritual status of an individual is not based on his associa-
tion with a particular group rather it is subject to personte 
religious accomplishment, and religious observances, m brief 
person's own behaviour determines his position in the society 
at large, in a locality of the town namely Chilaka where over-
whelming population of Afridis reside, the Pesh Imam (Religious 
Priest) of the mosque is an Ansari, it is strange that Afridis 
who consider themselves superior to others accept a person or 
8-
of inferior category to preside the congregation. This shows 
that the Pathans under study do not observe any restriction 
on social intercourse. 
To conclude it can be said that the rules of caste 
are not applicable to the Pathan community. Though in Pathan 
community they can not be judged on the criterion of Hindu 
caste system. Though certain glympses of hierarchy are visible 
in the Pathan community. Butnit is not as established and de-
marcated as it is Hindu caste. It is disputed and almost every 
group consider itself superior to others and in support of 
their contention give one or the other sprt of argument. 
Even then the curiosity remains to be solved as to 
V7hy various groups of the community are practically endo-
gamous, while there are no resti^ ictions on the selection of 
life partner from other groups. Bhattacharya claims that rules 
regarding inter-group marriages are in any case largely theo-
rtical as "there is no evidence to suggest that these rules 
have ever been put to a test. In the local Muslim groups in 
rural West Bengal may conveniently bd regarded as endogam.ous 
14 
units" . Endogamy among castes occurs even in the Metropolitan 
situation described by Siddiqui, "inter-ethnic marriages in 
15 
spite of similarity in class status, are severaly discouraged." 
Association of caste with certain specific occupation has 
largely been recognized in quite good number of studies, Nesfield 
observes that occupation and occupation alone is responsible 
for the origin of the caste. Even without going into the contro-
versy iregarding the origin of the caste and its relationship 
wi^h occupation, field studl'es have comprehensively indicated 
that caste (Jati) and occupation have a close link. The 
hierarchy of caste therefore, does affect the gradation of 
occupation in terms of high and low, and thereby provides a 
system of segmentation to the Hindu society at large. This 
statement is more valid with regards to the village community of 
India. Here the various groups of the Pathan community are 
engaged in various occupations like agriculture, canmerce and 
business, private and government services, manual labourer but 
the researcher has not found any attachment of a particular 
group to a particular occupation. Those who own cultiviable 
land are generally foiand engaged in forming, and the others 
who have neither the agriculture land nor economic and educa-
tional opportunities of employment, are forced by the circum-
stances to toil in field and be called as labourers. Thus we 
find that various groups in Pathans community are not distri-
buted in terms of different occupations. 
However, there is a trend to move from agriculture based 
occupation (rural in orientation) to non-agricultural occupation 
(Urban in orientation) but it seems difficult to establish any 
positive correlation between occupation and different groups in 
the community. So far as the qxjestion of the application of 
purity-pollution in Muslim community is concerned it is not 
working at an^ ^ level, it does not exist either indeed or thought. 
Muslim society is a society of ritual egalitarianism. The idea 
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of caste in case of Muslim socie ty can not be enter ta ined in 
terms of: pur i ty and po l lu t ion . The present study therefore 
reaches the conclusion t h a t a s o r t of gradation and hierarchy 
p reva i l s amongst the Pathan community, but o ther features of 
cas te are missing. Though there i s the presence of soc ia l 
s t r a t i f i c a t i o n , in the Pathan community, i t i s not cas te l ike 
as es tabl ished by f ie ld observation of the researcher . 
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C H A P T E R - V 
CLASS TRAITS AMONG PATHAMS 
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The division of society into classes or strata on the 
basis of wealth. Power and prestige, is a prominent and almost 
universal feature of social structure. That is why it attracted 
the attention of social theorist and philosophers of all times. 
The ancients and medieval thinkers justified the division of 
society after much reasoning and very often,they confirmed it by 
religious doctrines so the ranks and the orders in society are 
thought to be inevitable. Only in modern times, after the American 
and French revolutions social class is thought as a stark embo-
diment of the principle of the inequality. Since that it became 
an object of condemnation when a new social doctrine evolved, 
Plato, in 'Republis' Judged men interms of their inherent 
capacity. He divided the population into three groups. Those 
who laboured; those who performed administrative and military 
duties; and those who ruled, perhaps these v;ere the three main 
layers of social relationshipsin his ideal 'Republic' which 
constituted the three main social classes. But it cannot be 
denied that these social classes did not remain static, they 
changed. After Plato, it was Karl Marx (1818-1883) who made 
important contributioninto the concept of class. Marx affirmed 
with much reasoning that every social phenomenon was primarily 
determined by economic force at work. According to hira class 
status is determined by typical set of mode of production and 
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their relationships. The fundamental determinant of class is 
the way in -which an individual cooperates with others to 
satisfy the basic needs food, clothing, and shelter, 
"in the social production which men carry on, they enter 
into definite relations that are indispensable and independent 
of their will; these relations of production correspond to a 
definite stage of development of their material powers of pro-
duction, •'^he totality of these relations of production consti-
tutes the economic structure of society the real foundation 
upon which legal and political superstructures arise and to 
which definite forms of social consciousness correspond. The mode 
of production of material life determines the general character 
1 
of the social, political and spiritual processes of life" , 
Thus, for Marx classes are created in social structure, 
that developes in the society with the passage of time. Certain 
categories of individuals, placed in certain positions in the 
system of economic production of the society, develop a 
consciousness, "it is not the consciousness of man that deter-
mines his being, rather it is the being of man that determines 
2 his consciousness" , it is the class consciousness particularly 
in the working class that according to Marx becomes the downfall 
of the bourgeosie. In course of development of capitalistic 
economy Mar>c found a definite possibility of class conflict bet-
ween the workers and the capitalists in the form of class struggle. 
The class struggle is inevitable between two classes and will 
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result, a class consciousness. The militant class action over 
throws the existing system. Capitalism's heir will be the 
socialist order characterised by the collective ownership of 
the means of production and ultimately result into a classless 
society. 
Max Weber is approach of class is rather different. For 
him the distribution of power in any legal order is influenced 
by the structure of the order and is a phenomenon of distri-
bution of power within its community. According to him, "'class' 
is a group of persons 'occupying the same class status' or 'in 
the Same class situation'. Class status or class situation 
denotes the possession or lack of power to exchange 'goods or 
3 
skills for the sake of income in a given economic order" • Thus 
Weber makes an economic approach to define and study class 
phenomenon. In his view "the concept of class status has arisen 
out of market-economy which is the main plank of capitalism. 
In the market for material property "non-owners" of property are 
excluded from competing for highly valued goods, the owners 
have a near monopoly to acquire such goods. Those who are provided 
with goods and do not necessarily have to exchange them, are 
4 
naturally better placed," Thus the 'fortune' in the shape of 
property beccxnes 'capital' because it procures profit for them. 
In this way they become enterpreneurs, 'Property' and 'lack of 
property' are, therefore, the basic categories of class 
situations. 
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Weber confined his analysis to institutionalised power 
only i.e. to power that can be exerted in a legitimate and 
regular manner. This eliminates from the discussion any non legal 
force such as a criminal action, activism or terrorism or any 
abuse of power through extra legal means, Weber conception of 
class, is essentially economic. He observes "vie may speak of 
class when, (i) A nximber of people have in common is specific 
causal component of their life chances, in so far as, (ii) this 
component represented exclusively by economic interest in the 
possession of goods and opportunities for income, and (iii) is 
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represented under the condition of labour market" . 
W.L. Warner's conception of class is an alternative true 
that of Marx. He believes that class is not a phenomenon necessa-
rily of a capitalist base. Rather it is a multifactored phenomenon, 
A class refers to, "two or more orders of people who are believed 
to be, and are accordingly ranked by all the members of the 
community in socially superior or inferior positions" , 
Discussing the class, Schvunpeter points out an important 
fact. For him class is something more than an aggregate of members. 
It is a special social organism with the set of generalize 
interest derived from and based upon the amount of 'Power' in 
the Weberlan sense that the group |>ossesses or lacks. The differ-
ent view points about class does not mean that they are exclusive. 
We can say that the one is based on economic functions or 
relation to a system of production which renders to class, a 
socio-economic aggrigate and the second is based on the sub-
jective consideration of class consciousness which changes the 
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class into a socio-psychological phenomenon and both are 
Interrelated and mutually inclusive. "Thus 'class' seems to be 
bound together by occupational, economic, and stratificatory 
7 bonds" . 
Hierarchical division of society in terms of different 
classes has been accepted as an important and universal form of 
social stratification. As pointed out earlier, the basic deter-
minent of class phenomenon are economic positions, 'status' and 
'Power'. AS compared to caste, class is relatively less stable. 
Although the individual is bom into a particular social class 
just as he is bom in caste or estate, but he is somewhat less 
likely to remain at the social level or estate society. "VJith his 
own life time an individual or his family may rise or fall in 
the social hierarchy. If he rises, he needs no patent of nobility, 
no kind of initial recognition to confirm his new status. It will 
be enough for him to be wealthy, to have a particular economic 
and occupational role and perhaps to acquire some of the secondary 
cultural characteristics of the social stratum into which he 
g 
has moved" , 
When the system of the social stratification among the 
Pathan community was examined with reference to the class model 
of hierarchy, seme very important facts revealed during the field 
study. The five major categories viz - Bangash, Afridi, Yusufzai, 
Toya and Khanabar, when evaluated interms of economy, status 
and power represent a particular trend, Afridi constituting 
about 42,1% of the total Pathan population contain the highest 
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number of families are quite well to do. The number of rich 
families in this category surpasses its (Afridi) proportion in 
the total Pathan community. Bangash have been the traditional 
rulers and therefore enjoy the highest status in the community. 
But what is striking to find out is that as compared to Bangash; 
Afridi are better placed in terms of both power and position in 
the ccwmnunity and out side the community. Thus in the trangle 
of economy, status and power, we find that power has an affinity 
with economy. There may be many reasons for it. Ntimerically 
Afridi over out numbers (42.1%) to Bangash (5o7%) to Yusufzai 
(6.2%), to Toya (4.2%) and to Khanabar (41.8%). 
Needless to say that in a democratic set up number does 
matter. It is also observed that this section (Afridi) of 
Pathan community is more conscious for the upliftment of its 
members and, therefore, attempts to manipulate benefits for them. 
A second possibility of their being associated to power positions 
may be examined in terms of education. It is quite strange to 
find out that out of the total literacy rate of the Pathan 
community (30%) Afridis have hardly 15% , The, three others 
major segments of the community i.e., Yusufzai, Bangash and 
Toya have higher literacy rate. 
Property has been taken as an important determinent of 
class position, particularly by Max weber. The assessment of 
property distribution in the community under study reveals 
that Bangash and Afridi are the main owners of the major property 
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in the Pathan canmunity. ^he former mostly consists of the 
owners of landed property, while the later have some land and 
flourishing business of transport. On account of the ownership 
of the property, these two sections of Pathan community enjoy 
fair opportunity to employ the rest of the three, particularly 
the Khanabar in one or the economic activity i.e. in the agri-
culture or business, it can, therefore, be said that in the 
market situation, the first two categories particularly the 
Afridis enjoy a comfortable position. 
The position of Toya and Yusufzai is relatively less 
clear. Numerically, these two groups constitute about 11% of the 
total population of Pathan community. In terms of social hierar-
chy Yusufzai and Toya may be placed at third and fourth positions, 
respectively while in terms of the class position, is difficult 
to place them on those positions, in case of Khanabar, the 
situation appears more simple and clear. They are at the last 
rung of the social hierarchy. Although this section of the 
Pathan community constitutes 41.8% of the total population, yet 
their share in the economy and polity of the community is rela-
tively insignificant. Majority of the population in this category 
serves as manual labour, at the farm, and as small workers in the 
local services. They own small land holdings. To carry on their 
livelihood, the members of the group take the cultiviable land 
on lease from its real owners i.e, Afridi, Bangash and Yusufzai, 
They cultivate such land, grow the crops and give prescribed 
share to the owner. This contract between the owner of the land 
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and cultlvater of the land id subject to certain conditions. 
In certain cases the owner takes half (50%) of the total product 
of the land, without owning any sort of liability such as seed, 
labour and fertilizer. In another type of contract, the owner 
of the land takes three -fourth (75%) of the total products, 
but in such cases he has to bear the expenses of irrigation, seed, 
and fertiliser. In both the cases the real producer gets only 
one - fourth (25%) of the total production of the land. Giving 
land ©n lease by the owner to some real cultivator is an impoirt-
ant feature of the rural social structure of Indian society. 
Property and lack of property, therefore,ereate a class situa-
tion which is in most of the cases exploited by the owners of 
the propeirty. It is in this way that the owner consolidates 
its class position. In the present study it is found that 
Khanabar are not only placed at the lowest point of the hierarchy, 
but they have also been exploited. Historically they had been 
associated with the migrant rulers (Bangash), who migrated from 
Afghanistan in the l4th century, under the impact Pathan ruler, 
the new converts also joined the immigrant Khanabar and served 
•$:he household of the rulers as servants. Thus from the very 
beginning, these were the property less people and mostly 
dependent on the propertied and well off section of their 
community, 
A close observation of power dimension of social stra-
tification in the Pathan community reveals certain important 
fact. In the power structure of the local community majority of 
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the positif^ 'ns are captured by the member of Afridi qroup. There 
are fifteen villages under study. They constitute eleven Gram 
Pradhans. Out of eleven Gram Praadhans, three are non Muslims 
and the rest eight are Muslims. Thus Muslims represent about 73"^  
in the power position as compared to their ratio (21%) in the 
total population. Out of eight Muslim pradhans^ five are Afridi's. 
It shows that Afridi's occupy 45^ ' power position in the total 
population while their ratio in the Muslim population is 60%. 
The situation of power positions in national context 
is somewhat different. Afridis also consisted the elf-ctions of 
Assembly ano Parliament. Some members of the Afridi group were 
elected and thus represent the constituency in the legislative 
AsseiTi!-)ly. Mr, Jan Alam Khan F/O Mr. Khurshid Alam Khan, an 
Afridi v;as an M.L.A. in the fifth general election. His brother 
Mr. Sultan Alam Khan represented another neighloouring constituency 
as M.L.A. in the fifth general election. Mr. Anwar Khan, another 
Afridi was elected M.L.A, during the Janta regime. Dr. Zakir Husain, 
the ex, president of India was also an Afridi. At present, 
Mr, Khurshid Alam Khan a minister in the Central Cabinet is also 
an Afridi, Although in the local hierarchy/ these Afridis are 
considered inferior to Bangash. But due to their access to pov/er 
positions they are known as superior most group of the pathan 
comiriunity outside of the community. This leads us to conclude 
that class exists in the Pathan community, 
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CHAPTER - VI 
PATHANS IN MODERN CONTEXT 
This chapter deals with the substantial social reality 
that exists in the Pathan community of to-day, Pathan is 
traditionally a tribal group associated with army, Durinq its 
long history from Mughal King Babar to Nawab's of Awadh and British 
Raj they are now considerably changed from occupational and 
cultural point of viev^ r. 
initially Pathans entered into the land of Ganga Jamuna 
as soldiers in Babar's army v/here they had been organised into 
a separate v/inq named as, "Pathan Regiment", Pathans sustained 
their position as soldiers till British days in India. Although, 
their representation in the army started declininn since 1890, 
because of the reason that British shrewdness did not very much 
rely on this militant group. After the partition of the country 
in 1947, a good majority of Pathan population migrated to 
Pakistan, Now the position is that there is no Pathan regimont 
and the representation of this warrior group in the Indian army 
is quite insignificant. Now by no means it can be claimed that 
the recruitment in the forces is the first choice of this group. 
Reasons for this change are many but two are perhaps more 
significant. First, because of the migration of the v/ell off 
and educated section of the Pathans to Pakistan, the niimber of 
eligible and competent persons in the group has been reduced 
significantly. Second, the traditional pattern of recnaitment for 
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different posit16ns in the army has now been replaced by a 
formal and complicated method of selection in Indian forces. 
Being a closed community with relatively little education, 
Pathans are not well exposed to the modern changes in the army. 
There is also a feeling among the Pathans that a soldiers job 
today is no more aluring and importcint. For them its social and 
economic returns are reduced. Moreover there is. no effort on the 
part of the government to motivate and encourage them to serve 
the army, instead they are now moving to other occupations 
Such as agriculture, business, manufacture and small government 
j obs. 
The cultural dimension of the social life of this 
traditionally tribal group has also gone through considerable 
changes particularly after the independence. As a closed group 
Pathans have their own typical language for communication and 
expression known as Pushto. As the Pathans feel proud of being 
migrated from Turky to Afghanistan, initially there are appri-
ciable influences of Turkish language on Pushto, Languages like 
Persian and Arabic, have also their deep impressions in shaping 
the accent of Pushto language. Before independence Pathans had 
been able to maintain the use of Pushto language in every walk . 
of their life but they could not retain it till to-day. Now 
the community has been exposed to a variety of influences -
resulting into many cultural changes. An average Pathan, parti-
cularly a male uses frequently Hindustani (Urdu dominated Hindi) 
in their own style. Linguistic changes are more apparent among the 
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male members. Women folk particularly non educated still speak 
Pushto in their daily life. Educated women, though quite small 
in proportion, have started using English and Hindi words and ph-
rases in their mutual communication. Thus, the little tradition is 
in a process of transformation to great tradition. 
Along with these linguistic changes there is also an 
appricial^ le change in the dressing pattern of not only the male 
members but also the female folk of the community. Pakistani 
trouser (Shalwar) with a long shirt and the big and lengthy 
turban on the head and traditional shoe was the basic pattern 
of dressing for the males, while the females used to v/eer 
traditional lahanga chunry and long olain cloth on the head 
(Rupatta), This traditional pattern of dress has been replaced 
by an average north Indian Muslims style of dress, it may be 
quite interesting to observe that the male members of the ccxnmu-
nity keep one or the other type of instrument of self defence, 
while going out side their homes, it may be revolver or pistol, 
a big wooden stick (lathi), or even a sma31 piece of v;ood. 
This indicates the continuity of a tradition, which reflected 
an important aspect of the life of the warrior race. It was 
always considered as a pride of a soldier. 
Observance of Purda was an important aspect of the 
cultural life of Pathans. The female folk was not allowed to 
move beyond the walls of the courtyard without Purda. Observing 
Purda v/as a matter of social prestige. Anthropological studies 
have ample evidence that aborginals and wandering communities 
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do not descriminate their women folk by keeping them in Purda. 
The Pathan canmunity being historically associated with seat 
of power grew as strong cultural group with many common 
elements of the estate. History also reveals that upper class 
women during medieval times observed Purda as a symbal of their 
cultural superiority and so was the case with this community 
also. Before two generations or so Purda was so strictly 
observed in this communicy that women used to move in palanquin 
when they had to go to even neighbour's house on certain 
occasions. Although the use of the palanquin is now made only 
on certain occasions such as marriage. Traditional 'Chadar' 
and Veil (Naqab) are still in use. Except Khanabar all the 
other subclans in the community are quite particular in observing 
Purda. So far as the form of Purda is concamed, it has been 
observed that the elderly women of the community use 'Chadar' 
while the young ladies and girls use veil (Naqab), inspite of 
many changes PurxJa is still considered as a good way of behaviour 
for the majority of the women of the community. There are certain 
Pathan families particularly Bangash and Afridi, who are quite 
educated and modernised and settled out side of Kaimganj do not 
observe Purda at the places of their residences. But when on 
certain occasions litemarriage, festival and holidays they 
visit the locality, the same non Purda women observe Purda and 
wear the veil, during there stay 'With the community, Purda is, 
therefore, collective sanction and economic mobility could not 
change it to any appriciable degree. 
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There has been observed a remarkable change at the 
educational aspect of the community. Some fifty years ago or 
SO/ the community had little orientation towards education and 
what so ever education they had it was hardly beyond the level 
of reading and writing. Women education was limited to the 
reading of religious text. Today, the situation is different. 
The community is becaning increasingly conscious for modem 
education particularly for the boys. Now the families, which 
are economically sound, are sending their bous to the insti-
tutions of higher learning like colleges and Universities. 
Aligarh Muslim University and Jamia Millia islamic New Delhi 
are the choosen institutions to them. During last five years, 
two boys of the community one from Aligarh Muslim University 
and other from Jamia Millia islami New Delhi have been 
recruited in the Indian Administrative services (i.A.S.) and 
many more are studying and doing some white colour occupations. 
However, the community is still little interested in the female 
education at higher level. Only a few girls from certain selec-
ted families are taking higher education. What is more inte-
resting to know is that the higher education among women is 
just a matter of decoration and a measurement of social prestige. 
There is hardly an economic orientation associated to wcraen 
education in this community. Since majority of the marriages are 
still organised within the community, the educated boys prefer 
to marry vrith educated girls. Women education is thus important. 
Because it helps parents to get suitable match for the girls. 
However, we can say that educational factor is more responsible 
to change the behaviour of these persons. 
iOO 
C O N C L U S I O N 
Numerous studies on social stratification are conducted 
in Indian society. The scholars in this context have generally 
imphasised two dimensions. Majority of the sociologists analysed 
Indian social stratification system in tejmis of the institution 
of caste, Thei student of this shed of opinion are further divided 
into two groups. There are a few, who believe that caste is a 
structural feature of Indian society and as such it is specific 
and limited to Indian society alone. Sociologists like Bailey, 
Berreman, and Harper may be included in this category. Another 
group of sociologists is of the opinion that caste is a cultural 
feature of Indian society. Sociologists li'ke, Dumant, Leach, 
Srinivas may be included in this category. Another dimension 
of Social stratification although not very well accepted in 
Indian context is the class dimension of social stratification. 
Some Marxist sociologists have no doubt emphasise this aspect 
and tried to explain how a system of caste has an economic base. 
Further few modem sociologists tried to explain the changes in 
social stratification system in Indian society in the context 
of the economic developnent particularly in the post independence 
era, 
Muslims constitute 14 per cent population of India and 
areiicgarded as the largest minority of this country. In the 
present study the investigator focussed his attention on two 
broad forms of social stratification: Caste and clasj. He tried 
to find out the nature of stratification that exists among the 
Pathans of Parrukhabad district. The important ohenomenon in this 
tn^ 
context was v/hether the Pathans under stU'iy exhibit caste-like 
or class-like features. The scientific perusal of the social 
life of Pathans leads us to conclude the follov/inq facts: 
1. Pathan is a groun of individuals who trace their orinin 
fr-^ m Afghanistan and considered thomselves superior t^ ^ other 
gronus of "'.isliuis in ter;.is of valour, race and dthnicity. 
2. They are still interested to retain their ethnic suoericrity 
i-y maintaining the r)urity of theiz~ blood. 
3. They practise endogamy and prefer marriages v/ithin their 
own grouns. The endogamy v;hich one finds in the Pathan cornmunity 
is quite different from the endogamy found among Hindus. One 
form of endogamy is that they do not marry with non-Pathans. 
And the second is that some sub-groups or categories of Pathan 
do not marry with other sub-groups or categories of their own 
cominunity. As I have already explained all categories of Pathans 
Bangash, Afridi, Yusufzai,Toya and Khanabar do not marry with 
non Pathans, At the same time the three categories of them 
Rangash, Afridi and Khanabar do not marry with each other. They 
marry within their own categories for example Bangash with Ranoash, 
Afridi with Afridi and Khanabar with Khanabar, The marriage of 
Rangash with Afridi and Khanabar is strictly prohibited. Similar 
is the case with Afridi and Khanabar, Afridi can not marry v/ith 
Bangash and Khanabar and vice-versa. However the rest two cate-
gories of Pathan Yusufzai and Toya has no restriction to marry 
to each other. Yusufzai can marry with Toya and Toya with 
Yusufzai. 
4 A9 
4. Hierarchy also exists among the Pathans under study, 
though Pathan consider themselves superior to other groups of 
the Muslim society. But in the general hierarchy of Muslims they 
place themselves at second position. Being a dominent group in 
the area under study, the non-Pathans consider Pathan as 
euperior most and place them at first position. It indicates 
that hierarchy is not well establish and well demarcated among 
them. The order of hierarchy is different from group to group 
and region to region. As i have discussed earlier Pathan exhibit 
different order of hierarchy which contradicts the general 
order as mentioned by Gaus Ansari. 
5. Pathans are not associated with any particular occupation, 
they are free to choose any occupation which they like, in the 
past majority of them were in the army, but nov; most of them 
are engaged in agriculture and business. They have also adopted 
other professions, but their number is limited, A very few of 
them are in Indian administrative services. One of them is a 
Minister in Central Government, 
6. Pathans under study do not observe any restriction on social 
intercourse. They freely move and mix with non-Pathans as well 
as with the members of other sub groups and categories, m fact 
there is no prohibition or restriction of any kind on social 
intercourse. They accept food & drink from other members irres-
pective of their position and status. This is due to the islamic 
concept of Universal brotherhood and umma. 
m 
The notion of purity and pollution which actually 
sustains the above these characteristics, is missing in theory 
and to a great extent, in practice also. Dinning and social 
interaction are also not restricted activities, it may therefore 
be c-:>ncluded that the Pathan community is not organised on 
caste lines. At the most it can be believed that there are shads 
of caste system in the life of the people of the community. 
At one point during th'> discussion regarding the nature 
of hierarchy in Pathan community, some possibilities of class 
like features are also discussed. All the three important 
dimensions of class i.e., economic, status and pov/er are analysed 
in terms of the nature of the placement of different groups of 
the community. From the economic point of view, Afridis are the 
richest people, but their position in the hierarchy is second 
to Bangash, Again from the power point of view Afridies have 
taken a lead due to their numerical strength and< economic posi-
tion. Still they could not achieve the position equal to 
Bangash, Bangashs who are at the top of the hierarchy are 
lacking behind the Afridies in wealth and power. The reason 
is that the tradition and custom sustain their position and 
the dimensions wealth and power could not replace them. It 
can therefore be said that in the community under question 
class does not alter the position of Bangash, Further the 
historical analysis shows that there is a continuity in the 
present form of the hierarchy. Though the community has gone 
through many economic changes, but these economic and ix^ litiCril 
Ui 
changes could not influence the basic nature of kinship ties 
of the people in the community. The stratification system is 
still traditional in which socio-cultural elements are pre-
dominant. The position of Khanabar is still lower. This is due 
to the Cultural superiority which is marked by a difference 
between pure and converted Pathans. There is not even a single 
exception where a Khanabar is treated superior to any of the 
four groups of Pathans, 
When analysed in terms of continuity and change, we 
find that the community is no longer fond of military services 
as it had been in the past. Military service now not the matter 
of pride for them. There is also rapid change in the attitude of 
the people towards women's education. Today it is a matter of 
pride and satisfaction for one to send his daughter to schools 
and colleges. It is the same community which was once relactant 
in providing education to its women folk, it has accepted 
education as the need of the time. 
It can therefore be said that wanen's education in the 
community is an economic investment without any economic return 
and thus the increase in women's education has not played any 
vital role in initiating social changes in the community. 
In th"? end it may be concluded that the ccaranunity of 
Pathans is still tradition-oriented with certain socio-cultural 
adoptation in the original texture of its society. The community 
still maintains some of its specific cultural traits and is 
therefore easily identifiable from any other segment of Muslim 
community. 
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